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THE APOSTLES’ DIRECTION TO THE 
AWAKENED JAILER. 


A SERMON. 


ACTS, Xvi. 29—32. Then he called 
for a light, and sprang in and 
came trembling, and fell down be- 
fore Paul and Silas: and brought 
them out, and said, Sirs, what 
must I do to be saved? And they 
said, Believe on the Lord Jesus 
Christ, and thou shalt be saved, 
and thy house. And they spake 
unto him the word of the Lord, 
and to all that were in his house. 


[Concluded from page 32%.] 
IMPROVEMENT. 


1. Ir appears from the case of the 
awakened and distressed jailer,that 
God is able to awaken and alarm 
the most secure, stupid and stout- 
hearted sinners, who think they 
are, and appear to be, the most 
out of the reach of all human 
means of conviction. There is 
great reason to believe, that the 
jailer was a stupid, bold, hardened 
sinner. Keepers of prisons are 
commonly men of this character. 
They need to be men of great 
strength, courage and resolution, 
in order to govern the most ma- 
lignant, unruly and unprincipled 
members of civil society. The 
Apostles resided some time in the 
VOL. IM. 


city of Philippi, and often preach- 
ed in public, and excited much 
attention. A damsel possessed 
with a spirit of divination follow- 
ed them day after day for many 
days, crying, “« These men are 
the servants of the most high 
God, which show unto us the way 
of salvation.” It is very proba- 
ble, that most of the inhabitants 
of the city heard the Apostles 
preach, and the jailer among the 
rest. But their preaching did 
not alarm his fears ; it only, per- 
haps, excited his contempt, or 
opposition. But though preach- 
ing failed of alarming his fears 
and awakening his conscience ; 
yet God by his providence, could 
produce these serious and solemn 
effects. When he made the earth 
to tremble under him, he made 
his heart to tremble within him, 
and constrained him to cry in 
deep distress and anguish of 
heart, to the Apostles, whose 
preaching he had despised, “ Sirs, 
what must I do to be saved?” 
God has access to the hearts and 
consciences of those sinners, who 
disregard his word and his sabbath, 
and shun all religious instructions ; 
and can employ his providence to 
teach them what nothing else 
would teach them. How often 
does God alarm those who hated 
instruction and despised reproof, 
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by some sudden or sore dispensa- 
tion of providence towards them- 
selves or others? God can at 
any time, make his providence 
effect what his word has failed to 
effect. No person or people are 
out of the reach of conviction. 
God can find out his enemies, 
though they endeavor to secrete 
themselves in the highways and 
hedges. God can go to the houses 
of those who refuse to go to his 
house. God can meet those in 
his house, and make his word 
sharper than a two-edged sword 
to their hearts and consciences. 
The case of the jailer, the case 
of Manasseh, and the case of the 
crucifiers of Christ, read a lesson 
of solemn instruction to all se- 
cure, stout-hearted sinners. God 
can lay them as low as he laid the 
jailer, and constrain them to cry 
for mercy. Is it not time for God 
to arise and plead his own cause 
while so many make void his law, 
and presumptuously pursue the 
path that leads to ruin! There 
is reason to desire and hope, that 
when the enemy comes in like a 
flood, the Lord will set up a 
standard against him. God’s ear 
is not heavy, that it cannot hear, 
nor is his hand shortened, that it 
cannot save. God says to his 
people, “ I will work, and who 
shall let it?” When God shall 
take his own work into his own 
hands, the lofty looks of man 
shall be humbled, and the haugh- 
tiness of men shall be bowed 
down, and the Lord alone shail 
be exalted in that day.” 

2. It appears from the case of 
the jailer, that awakened and 
alarmed sinners need peculiar in- 
struction. He was ignorant, and 
needed and desired instruction; 
and all sinners under awakenings 
are plunged in darkness and dis- 
tress. Though they have gained 
much speculative instruction in 


their state of stupidity, yet when 
they are awakened out of stupid- 
ity, and come to realize spiritual 
and divine objects, they find them- 
selves grossly ignorant of them. 
They find it is one thing to know 
God in speculation, and another 
thing to realize his being, his 
presence, his all-seeing and heart- 
searching eye, his purity, ho- 
liness, justice, and sovereignty. 
They find it is one thing to know 
in speculation, that the law of 
God is holy, just, and good ; and 
another thing to realize that it is 
exceeding broad, and extends to 
all the thoughts, intentions, de- 
sires, and exercises of the heart, 
and requires pure, perpetual love 
to God and man, upon pain ot 
eternal death. They find it is 
one thing to believe in specula- 
tion, that their hearts are deprav- 
ed and that they have not the love 
of God in them; and another 
thing to realize that they are to- 
tally selfish, opposed to God and 
all righteousness, which is a con- 
stant transgression of the law of 
love, and renders all their 
thoughts, words and actions alto- 
gether sinful and displeasing to 
God. They find it is one thing 
to believe in speculation, that 
they are unwilling to be saved; 
and another thing to realize their 
sensible opposition to salvation,and 
the terms upon which it is offered 
in the gospel. They find it is one 
thing to believe in speculation, 
that time is short; and another 
thing to realize its shortness in 
the view of eternity. They find 
that it is one thing to believe in 
speculation, that they ought to 
love God and embrace the gos- 
pel; and another thing to realize, 
that they never will love God and 
embrace the gospel, unless he 
exercise his power and grace in 
changing their hearts. While 
awakened sinners are involved in 




















such darkness and ignorance, they 
need and desire religious instruc- 
tion, and are ready to ask what 
they must do to be saved. The 
jailer asked this question, with 
great solicitude and concern. The 
three thousand, alarmed on the 
day of pentecost, asked the same 
question; and whenever God 
awakens sinners, they need and 
desire religious instruction, rela- 
tive to the way of salvation. 

3. It appears from the instruc- 
tion and direction that the Apos- 
tles gave to the jailer, how min- 
isters ought to instruct and direct 
inquiring sinners. They taught 
that awakened and distressed sin- 
ner, as the prophets taught and 
directed sinners ; as Christ taught 
and directed sinners; as he taught 
them to teach and direct sinners ; 
and as the case of sinners and 
common sense taught them to 
teach sinners; they therefore 
taught and directed sinners per- 
fectly right ; and all their succes- 
sors in the ministry ought to fol- 
low their perfect example. They 
taught awakened and distressed 


sinners the knowledge of God, of 


Christ, and of themselves, by un- 
folding the great and precious 
truths of the gospel. And when 
they had enlightened their under- 
standings and consciences to know 
their duty, they then exhorted 
them to do their duty, without 
any delay. They did not advise 
them to wait for more time, more 
light, more strength, or for a bet- 
ter disposition to do their duty; 
but exhorted them to do their 
known duty immediately, upon 
pain of the penalty of unbelief. 
They told them plainly, if they 
believed, they should be saved; 
but if they delayed and refused 
to believe, and rejected the coun- 
sel of God against themselves, 
they must perish. ‘They propos- 
ed the only condition of salvation. 
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and required them to comply with 
it immediately. They proposed 
no duty before their first duty to 
believe on the Lord Jesus Christ. 
They allowed of no excuse tor 
their depravity or impotency, but 
urged them cordially and imme- 
diately to obey the gospel. ‘This 
is the apostolic and scriptural 
mode of directing inquiring sin- 
ners, which all the ministers of 
the gospel ought invariably to 
follow. But, 

4. It appears from what has 
been said, that there is ground to 
think, that some, if not many 
ministers, are wise above what is 
written, and do not teach and di- 
rect inquiring sinners in the apos- 
tolic and scriptural manner. How 
seldom do you find, in the ser- 
mons you read, proper instruc- 
tions and directions given to sin- 
ners under concern, and anxiously 
desiring to know what they must 
do to be saved? How seldom do 
you find them directed to repent 
and believe the gospel immedi- 
ately’? How often do you find 
them directed to read and pray, 
and wait for more light and 
strength to repent and believe 
the gospel? How seldom do you 
find in the Tracts you read, pro- 
per directions and _ instructions 
given to awakened and unawak- 
ened sinners? And how often do 
you find unscriptural instructions 
and directions given? How often 
do ministers in preaching to sin- 
ners, omit instructing them in the 
great and peculiar doctrines of 
the gospel; or if they do not 
omit to teach them such doc- 
trines ; how often do they con- 
tradict their instructions by their 
directions ? They direct them to 
seek and strive after a good 
heart, and wait till God shall be 
pleased to grant them his special 
grace. Are these apostolical and 
scriptural directions? How often 
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do ministers in their private dis- 
courses with awakened and in- 
quiring sinners, advise them to do 
a jong series of duty, they do not 
and cannot say how long aseries, 
before they make them a new 
heart, or repent, or submit to 
God, or believe the gospel? Do 
not some ministers publicly deny 
some of the terms of salvation, 
and explain away and lower down 
others, -o as to make them ap- 
pear pleasing to every unrenewed 
heart? Do they not direct sin- 
ners to do that, and only that, in 
order to be saved, which they 
are naturally wiiling to do, while 
remaining in impenitence and un- 
belief? | now appeal to what 
you have read, to what you have 
heard, and to what you know, in 
respect to the manner, in which 
some, if not many ministers, teach 
an direct awakened, inquiring 
sinners. Do they teach and di- 
rect either awakened or unawak- 
ened sinners in the apostolic, 
scriptural manner? Do they not 
virtually deny, or alter the terms 
of salvation, and teach sinners to 
pursue a course, which if they 
should follow, would prove fatal? 
There is but one right and safe 
way of ministers teaching and di- 
recting sinners, and that is to 
follow the example of Christ and 
the commission he has given them 
to preach the gospel. 

5. It appears from what has 
been said, that ministers are un- 
der peculiar obligations to teach 
and direct awakened and anxious 
sinners right. ‘They are the ap- 
pointed and professed servants of 
the most high God, to show unto 
men the way of salvation. Christ, 
who has commissioned them to 
preach the gospel, has instructed 
them, both by precept and exam- 
ple, how to preach it. They are 
sacredly bound to understand and 
preach the pure gospel, and to 


teach and direct sinners in the 
only way to eternal life. ‘Their 
spiritual and eternal interests are 
committed to their charge, and 
they watch for their souls, as 
those who must give account. 
They are responsible for all the 
instructions and directions they 
give them. If they teach and 
direct them erroneously, they 
may be accessory to their des- 
truction, and their blood will be 
required at their hands. There 
is no part of their ministerial 
ofice more difficult and impor- 
tant to discharge wisely and faith- 
fully, than that of giving right 
instructions and directions to sin- 
ners in distress. They love to be 
deceived, and love their deceiv- 
ers. ‘Their teachers are indanger 
of seeking to please them, rather 
than to please God. We know that 
this was the case in respect to the 
Jewish teachers. They often 
preached smooth things, and 
taught for doctrines, the com- 
mandments of men, and sinners 
loved to have itso. There were 
such men-pleasing teachers in 
the apostles’ days, whom they 
condemned and sharply reprov- 
ed; and there have been a great 
many of the same character 
since. It behoves ministers to 
take heed to themselves and to 
the doctrines they teach, that 
they may save both themselves, 
and those who hear them. Not 
only stupid but awakened sinners 
love to be pleased, and ministers 
too often love to please them. 
When they ask what they must 
do to be saved, they often mean 
to ask, what they must do with a 
sinful heart to get a holy heart ; 
and many ministers are disposed 
to answer their question in this 
sense, and seriously undertake to 
tell them what they must do with 
a bad heart, to get a geod heart ; 
and adyise and encourage them 

















to do it. Do they not tell them 
to go on, they are in a fair way, 
and will soon be converted? Is 
this mode of teaching and direct- 
ing the awakened and anxious, 
agreeable to the example of 
Christ and the Apostles? Is it 
not crimiual in the directors, and 
dangerous to the directed? 

6. It appears from what has 
been said, that sinners have no 
right to ask, what ihey shall do 
to be saved, after they know what 
they ought todo. ‘Vhis we know 
is almost universally the case. 
After they have heard the gospel 
plainiy and intelligibly preached ; 
and after they have conversed 
with one and another, and with 


their ministers, upon the state of 


their minds, and after they have 
been plainly told and caused to 
understand what they ought to do, 
to be saved, and what if they 
would only do, they should be 
certainly saved; still they are 
ready to ask time after time, tiine 
after time, what they shall do to 
be saved. This argues something 
wrong in their views and feelings. 
It argues their dislike to the sal- 
vation offered to them in the gos- 
pel, and the terms upon which it 
is offered. It argues a criminal 
desire to be saved in some other 
way than that which the gospel 
proposes, and a determination 
to be saved in some other way, 
or not to be saved at all. Af- 
ter they have been directed 
and have known the only right 
way of salvation, they plead, and 
plead to be directed to some easi- 
er and more pleasing way of sal- 
vation, which is opposing all the 
wisdom and grace of the gospel. 
But have they any right to ask 
what they shall do to be saved, 
in any way different from and in 
opposition to the only right and 
possible way of salvation propos- 
ed in the gospel? Supposing, 
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after the awakened and alarmed 
jailer had heard and understood 
what the Apostles taught and di- 
rected him to do, to be saved, 
he had still continued to ask, 
what he must do to be saved, if 
he negiected or refused to be 
saved in the way they had pointed 
out; would they not have said, 
you have no right to ask such a 
question, and we have no right to 
answer it. We have set lite and 
death before you, and urged you 
to choose life, but if you choose 
death rather than lite upon the 
gospel terms, you must die, for 
he that believeth not shall be 
damned. But atter the Apostles 
had told the jailer what he must 
do to be saved, and he understood 
their instruction and direction, he 
presumed not to ask another ques- 
tion. He was satistied, that they 
had taught and directed him right, 
and cordially complied with their 
direction. After the Apostles had 
answered the solemn question 
which the three thousand put to 
them, they saw that they had 
answered their question, and di- 
rected them right, and they im- 
mediately embraced the gospel, 
and presumed not to repeat the 
question, what they must do be 
saved? Sinners at this day have 
so often been told by books and 
by preaching, that they ought to 
do something that is not their 
duty to do, in order to be saved, 
that they all, whether awakened, 
or unawakened, think they have 
a right to ask what they must do, 
which is not their duty, or which 
they may do witha wicked heart, 
in order to be saved. But though 
ministers have so often attempted 
to tell them what that something 
is, which they ought to do froma 
wicked heart in order to be saved, 
they all suspect their directions 
and instructions are wrong, and 
those who are nnder genuine 
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convictions, know that they are 
wrong; yet their wicked hearts 
still prompt them to ask, with 
great solicitude and anxiety, what 
they must do tobe saved. When 
they know their duty, they have 
no right to ask what they shall 
do, which is not their duty. They 
often make a self- -righteousness of 
asking this question. The famous 
Mr. ‘Tennant viewed this question 
in this light. He had a brother 

under deep concern, who repeat- 
ediy came to hear him converse 
on his distressing case, according- 
ly he conversed with him time 
alter time, and instructed and di- 
rected him, in respect to his im- 
mediate and important duty; but 
he was not satisfied, and came 
time after time to be instructed 
and directed. At length Mr. Ten- 
nant suspected, that he made a 
seli-righteousness of inquiring so 
often to know his duty, after he 
had been told. Accordingly, one 
morning when his brother came 
into his study, he looked at him 
with a stern countenance, and 
said, be gone, be gone, I have no 
more to say toyou. This had its 
proper effect, and thew him into 
the hands of God, and proved the 
means of his salvation. Sinners 
have no right to ask what they 
must do, before they do their 
duty which they know. 

Finally, it appears from the 
whole tenor of this discourse, 
that all sinners are in a very 
guilty and deplorable condition. 
‘They are by nature, totally de- 


praved and under the dominion of 


sin, and exposed to eternal death. 
While they are stupid, they are 
ignorant ot their guilt and danger. 
Atter they are awakened to re- 
alize their wretched and hazard- 
ous situation, they are like the 
alarmed jailer; they know not 
what to do te escape the wrath 
tocome. ‘They apply to those 


whose office and duty it is, to in- 
struct and direct them. If they 
are properly instructed and di- 
rected, their hearts rise against 
the terms of salvation, and their 
duty to comply with them, and 
persist in seeking and striving to 
obtain regenerating grace, and 
will continue to seek and strive 
until they perish, unless they are 
discouraged, or unless God, i 

sovereignty, bows their wills to 
the sceptre of Christ. But if they 
are improperly taught and direct- 
ed, they will seek in error with 
avidity, and pursue a_ pleasiag 
path to destruction, unless God 
interposes, enlightens, convinces, 
and converts them. But God is 
under no obligation to awaken 
the secure, or to convince the 
awakened, or to convert the con- 
vinced. ‘They say unto God de- 
part from us, for we desire not 
the knowledge of thy ways. 
They deserve to be lett to pine 
away in their iniquities; and is 
not God practically saying, ‘+ Let 
them alone?” You may read the 
Bible, but you will either misun- 
derstand or pervert it, in order to 
find an excuse for the neglect of 
duty. You may ask and be told, 
what you must do to be saved, 
but you will still neglect your 
known duty, and seek and strive 
to find an excuse for your neg- 
lect. You will cert: uinly, unless 
God exert his unpromised power 
and grace, choose and walk in 
the road to ruin. Neither men, 
nor means, can prevent your des- 
truction. You are in the hand 
of God, as the clay is in the hand 
of the potter, who has a right to 
save or destroy you, as he shall 
see to be most for his glory. 
Can you realize this, and be easy 
and unconcerned? You cannot. 
No sinner ever could. The jai- 
ler could not. Manasseh could 
not. The crucifiers of Christ 

















could not. The day of distress is 
coming. Prepare to meet your 
God, before it be too late. “It 
thou be wise, thou shalt be wise 
for thyself: but if thou scornest 


thou alone shalt bear it.” 


—p—. 


For the Christian Magazine. 


EXPOSITION OF HEBREWS, IV. CHAP. 


The nature and design of the argu- 
ment in the fourth chapter of 
Hebrews, with a translation of 
ver. 1—11. 


TRANSLATION. 
Wuererore let us fear, lest a 
promise being left of entering in- 
to his rest, any of you should fail 
of it. For to us the promise was 
announced as well as to them; 
but the promise did not profit 
them, not being received in faith 
by those who heard it. But we, 
who believe, enter into rest, as 
the scripture says; “+ So | sware 
in my indignation they shall not 
enter into my rest ;” namely, 
(rest from) the works which were 
completed at the beginning of the 
world. For he spoke in a certain 
place of the seventh day, thus, 
** And God rested the seventh 
day from all his works;” and 
again, in the (Psalm) aforesaid, 
«They shall not enter into my 
rest.” Since then it remains that 
some must enter into it, and they, 
to whom the promise was addres- 
sed, entered not in because of 
unbelief, (it follows that believ- 
ers enter into it.) Again he spe- 
cifies a particular time, ‘ To- 
day,” (saying this by David, af- 
ter so long a time, as has been 
mentioned,) “'['o-day, whilst ye 
hear his voice, harden not your 
hearts.” Now if Joshua had given 
them rest, he would not after- 
wards have spoken of another 
day. Therefore, there remains 
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a rest for the people of God. 
For he, who hath entered into 
his,—God’s rest, he also ceases 
from his labours, as God did from 
his. 

Let us therefore strive to enter 
into that rest, lest any should 
perish atter the like example of 
unbelief. 


THE NATURE AND DESIGN OF THE 
ARGUMENT. 

In the preceding chapters, the 
Apostle has warned the Hebrews 
against apostatizing from Christi- 
anity through unbelief. This 
warning he enforced, by quoting 
from the 95th Psalm, the lan- 
guage which David, for a like 
purpose, addressed to the Israel- 
ites of his day. The quotation 
ends thus, ‘“¢So I sware in my in- 
aignation they shall not enter into 
my rest.” After showing that 
this threatening had been exe- 
cuted upon the ancient Israelites, 
for their unbelief; the writer 
warns his readers against bringing 
upon themselves the like evils, 
by disbelieving the gospel. 

But, prone to understand the 
threatenings and promises of God 
in a temporal sense only, the He- 
brews might say, The rest, here 
spoken of, means quiet possession 
of the promised land, and not 
spiritual rest, such as the gospe! 
profiers. Besides, it is not assert- 
ed, they might say, that beliey- 
ers only enter into that rest. 
therefore the quotation does not 
apply to us. 

The writer proceeds, in the 
passage just exhibited, to answer 
these objections. He asserts that 
the rest spoken of is promised to 
believers under the gospel, as 
well as to the ancient Israelites. 
For we have received the prom- 
ise, says he, as well as they. 
That is, the promise of spiritual 
rest. But they were excluded 
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from this rest, on account of un- 
belief. And unbelief will pro- 
duce the same effect at the pre- 
sent day. It is only believers, who 
enter the promised rest. This is 
implied in the declaration, * So | 
sware in my indignation they shall 
not enter into my rest; for it 
was made concerning those who 
believed not, who tempted God, 
and always erred in their hearts. 
Now if such were excluded trom 
the promised rest, the natural in- 
ference is, that those of an oppo- 
site character are admitted to it. 
Just as from the declaration, 
‘¢ He that believeth not shall be 
damned,” we necessarily infer 
that believers will be saved. 

To correct the erroneous opin- 
ion entertained by the Hebrew 
christians, that, by the promised 
rest was meant the peaceful resi- 
dence of the Israelites in Ca- 
naan, the Apostle proceeds in 
the following verse, to explain 
the nature of the rest in question. 
But we, who believe, says he, 
enter into rest; as he said, So I 
sware in my indignation they 
(that is, unbelievers) shall not 
enter into my rest; namely, (rest 
from) the works completed at the 
beginning of the world.—In other 
words, such rest as God enjoyed, 
after the work of creation was 
finished. ‘The writer means to 
say, that when God spoke of his 
rest, he referred to such rest as 
this; for he then quotes a pas- 
sage of scripture in order to il- 
lustrate it. He spoke in a cer- 
tain place of the seventh day, 
thus, And God rested the seventh 
day from all his works. Conse- 
quently the rest spoken of is 
spiritual, for other rest cannot 
be predicated of God. 

To impress this truth, howev- 
er, more deeply, the writer re- 
peats what he had before said. 
Again, that is, in the place of 


scripture already quoted, it is 
said, ye shall not enter into my 
rest, meaning such rest as God 
enjoys. 

I may now add, that the Apos- 
tle is justified in thus defining the 
phrase, my rest ; for this phrase 
is never used when God speaks 
of giving the Israelites quiet pos- 
session of Canaan. His language, 
when speaking of this, is, “* For 
ye are not come to the rest and 
to the inheritance, which the 
Lord your God giveth you. But 
when ye go over Jordan and dwell 
in the land which the Lord your 
God giveth you to inherit, and 
when he giveth you rest from all 
your enemies round about you. 
Here, rest does not mean, in it- 
self, the possession of Canaan, 
but simply freedom from the hos- 
tility of enemies. Besides, the 
oath, by which the Israelites were 
excluded from Canaan, is ex- 
pressed thus, in the passage 
from which the Psalmist quotes ; 
‘¢ Doubtless ye shall not come 
into the land which I sware to 
make you dwell therein.” He 
does not say rest, but land. There 
is, then, no instance in scripture, 
in which the quiet possession of 
Canaan is called my rest. Hence 
the writer, with propriety, makes 
the passage, “* So I sware in my 
indignation they shall not enter 
into my rest,” emphatic, in order 
to show that my rest, means spir- 
itual rest, such as God enjoys. 

He next adverts to the conclu- 
sion before drawn from this pas- 
sage, namely, that believers only 
are admitted to the rest of God; 
and then proceeds to establish 
more firmly the fact, that the 
Psalmist, in the quotation, intend- 
ed rest of a spiritual nature. For, 
says he, David specifies a parti- 
cular time, saying, ‘ ‘To-day, af- 
ter so long a time, whilst ye 
hear his voice, harden not your 




















hearts; alluding to the whole 
passage from the 95th Psalm, 
which had been quoted. For, 
says he, if Joshua had given them 
rest, (that is, the rest alluded to,) 
David would not afterwards have 
spoken of another time, namely, 
of entering into it. But David 
has threatened the men of his 
day with exclusion from the rest 
of God, as their fathers were ex- 
cluded from it, il, like them, they 
hardened their earts, and would 
not harken to the voice of God. 
There would have been no pro- 
priety in doing this, if the rest 
alluded to, meant a quiet resi- 
dence of the Israelites in the land 
of Canaan; for they had already 
been in possession of it five cen- 
turies, and how could David say, 
To-day, if you cherish unbelief, it 
will prevent you from entering 
the promised land? The Psalmist, 
therefore, had reference to hap- 
piness of a more exalted nature. 
Consequently, adds the Apostle, 
there remains a rest for the peo- 
ple of God; that is, a spiritual, 
glorious rest, such as God enjoys. 
But, to remove all doubt on the 
subject, the writer adds, For he, 
who hath entered into his, that is 
Goil’s, rest, he also ceased from 
his labors, as God did from his. 
Let us, therefore, strive to enter 
into that rest, lest any should 
perish after the like example of 
unbeliet. 

Such is the Apostle’s reasoning. 
He first states the fact, that the 
same rest is proffered to chris- 
tians, which was promised to the 
ancient Israelites, and that it is 
such a rest as believers only are 
permitted to enjoy. He then ex- 

~plains its nature, and by reasoning 
out of the scripture, and showing 
how the Psalmist understood it, 
proves it to be a spiritual, heav- 
enly rest. In doing this he es- 
tablishes the fact, that, under the 
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Jewish dispensation, the same 
rest was promised to believers, 
which is proffered to them by the 
gospel; namely, spiritual, heav- 
enly enjoyment: upon this fact 
rests the whole fabric of his rea- 
soning. For, if the ancient Isra- 
elites failed of such a rest through 
unbeliet, it was much to the wri- 
ter’s purpose, to hold them up as 
a warning to the Hebrew chris- 
tians. It was saying to them, 
Here you behold the consequen- 
ces of unbelief. It not merely 
caused your ancestors to perish 
in the wilderness and fail of the 
promised land ; it debarred them 
from a better, even a heavenly 
country, from the New Jerusa- 
lem, the rest of God. If unbelief 
is cherished, its influence upon 
you will be equally fatal ; it will 
exclude you from heaven, B. 
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For the Christian Magazine. 
N.’S REPLY TO J. ANONA. 


Messrs. Editors,—\ find in your 
Number for September last, a 
reply to a piece of mine upon the 
question, ‘ Whether saints ought 
to pray for perfection in holiness 
in this life?” which you were so 
good as to insert in your June 
Number. I meant to state the 
question plainly and intelligibly. 
I said it did not imply, that saints 
ought not to desire to be perfectly 
holy, nor that God did 1,0t require 
them to be perfectly oly, in this 
life, but only that they ought not 
to pray that God would make 
them perfectly holy, before they 
leave the world. ‘she writer of 
the Reply makes some serious, 
not to say severe, remarks upon 
the sentiment I advanced and upon 
the ground upon which I founded 
my opinion and drew my inferen- 
ces. I have been considerably 
acquainted with Calvinists, and | 
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am satisfied that they generally 
maintain the opinion, that God 
has determined not to make any 
saints perfectly holy in their pre- 
sent probationary state ; and that 
this is their general opinion, | 
still take for granted, withuut of- 
fering a single argument to prove 
it. But | think the Bible affords 
abundant evidence, that God has 
determined not to make any saints 


perfectly holy, this side of eternity. 


{ confidently rest my belief of 


this truth upon the few following 
passages of Scripture. Job, ix. 
20, If I justify myself, mine own 
mouth shall condemn me: if I 
say | am perfect, it shall also 
prove me perverse. 1 Kings, 
viii. 46, For there is no man that 
sinneth not. Prov. xx. 9, Who 
can say, | have made my heart 
clean, ! am pure from my sin, Eccl. 
vii. 20, For there is not a just 
man upon earth, that doeth good, 
and sinneth not. Phil. iii. 12, 15, 
Not as though I had already at- 
tained, either were already perfect ; 
but | follow after, if that | may 
apprehend that for which also I 
am apprehended of Christ Jesus. 
Brethren, | count not myself to 
have apprehended. Since nei- 
ther Job, nor Solomon, nor Paul 
attained to periection in holiness 
before thép died, there is no 
scriptural ground to believe, that 
God ever has made, or ever will 
make any mere man pertecily 
holy in this life. ‘The conse- 
quence appears plain and irresist- 
ible, that saints have no right to 
pray, that God would make them 
perfectly holy in their present 
state of probation. 

If | have proved, that God has 
determined not to make christians 
perfectly holy in this world, and 
if | have proved, that it is not 
their duty to pray for sinless per- 
fection before they die; then | 
think I have fairly and fully re- 





futed two great and dangerous 
errors, which are more or less 
prevailing at the present day. 
One is, that of the Methodists, 
who maintain that some christians 
do actually attain to perfection in 
holiness, in this life; and the 
other is, that if christians pray in 


faith for perfection in holiness, or 


for any other favor, the particu- 
lar favor they shall pray for, will 
certainly be granted. 

{ hope what I have now writ- 
ten will satisfy the mind of the 
writer of the Reply: but if it 
does not, and he should be dis- 
posed to write again, I would just 
hint to him, that it is possible he 
may receive a Rejoinder, which 
will smell so strong of the lamp 
as to offend his tender nerves. 


N. 
a oe 


From the Utica Christian Repository. 
THE PILGRIM’S PROGRESS IN THE NINE- 
TEENTH CENTURY.—BY BUNYANUS, 
CHAPTER XIII. 


So they went on, conversing of 
the dangers of the way, and of the 
terrible conflict which the pil- 
grim Christian had here with the 
iiend Apollyon; and the slips he 
got in going down into the valley, 
which were the occasion of it, 
till they came to a place where 
another road came into their way 
from the left hand which appear- 
ed to be much more beaten than 
their own path. And as they 
were considering it, they saw 
three men coming along this road 
whom they thought they knew 
by their gait. So they stopped 
till they came up, and they prov- 
ed to be, as they had supposed, 
their old companions, whom they 
had left behind at the village of 
Careless, to wit: Feel-well, Love- 
self and No-law. 

















Then Feel-well, who was the 


foremost, came forward, and 
shook them cordially by the hand, 
Saying, 


How do you do brethren? 1 
am glad to see you again. We 
have overtaken you, it seems, 
though we staid behind a little. 
I conclude we walk faster than 
you. 

Ard. ‘That may be indeed, for 
we have made but poor progress 


to day. 
No-law. Aye, aye, | under- 
standit. You that will be so pre- 


cise, are likely to be stumbled at 
every stone in your path. But 
we get along bravely. 

Feel-w. Yes, that wedo. And 
we have had a charming time, 
since we saw you. I wish you 
had been with us to share our 
enjoyments. 

Th. We have had some en- 
joyments too, such as the world 
cannot give nor take away. But 
we have had some trials, through 
our own folly, and have been led 
out of our path, to our great 
hindrance and damage.—But the 
Lord of the way has mercifully 
delivered us, and restored us to 
the right way again. But you 
seem to have been led out of the 
way too; for you came in now 
by another road from the left 
hand. 

Feel-w. We have not come by 
your path, indeed. And it was 
weil we have not, as appears by 
your account; for we have had 
no trouble at all except coming 
up the hill Difficulty, which we 
found rather steep.— but we took 
our own time for it, and got up 
without much fatigue. 

Love-s. I am very glad we 
were not in company with you, 
in your troubles. Perhaps we 
should have been involved in 
them too. But we have got along 
very well so far. 
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rd. But where did you get 
into this road by which you came, 
if you ascended the hiil Difficul- 
ty? I had thought it was the 
same that turned out on the lett 
hand, at the other side of that 
hill. 

Feel-w. No, that is the path 
to Destruction. We had no in- 
clination to go in that. But this 
leads from the house Beautiful, 
where we lodged last night. 

Ard, You mean the new house 
on the left hand, a little out of 
the road just after you had got 
up the steepest part of the hill, 
with the name on it in large let- 
ters. 

‘eel-w. Yes; the ladies told 
us that the old house had gone to 
decay, and they had built this 
new one, for the better accom- 
modation of pilgrims. 

Ard. They are deceivers. 
Their true names are Hypocrisy, 
Carnal-Policy and Heresy. The 
old house is not decayed at all, 
and is never likely to decay, be- 
ing built of living stones. We 
lodged one night at each house, 
and found a vast difference be- 
tween them. 

Feel-w. I cannot believe they 
are deceivers. ‘Their conversa- 
tion suited me very well; and I 
enjoyed myself in their company 
remarkably. 1 could have been 
willing to spend my days there, 
but only that I wish to be going 
on to the celestial city. 

Love-s. 1 cannot believe they 
are deceivers. It must be some 
slander upon them. They cer- 
tainly keep a very good house. 

No-l. 1 care not whothey are, 
since I had a very pleasant even- 
ing, a good supper, and a com- 
fortable night’s lodging. 

Th. But how came you into 


this road? Why did you not keep 
along to the summit of the hill? 
You would then have seem that 
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the old house Beautiful yet 
stands, without any appearance 
of decay. 

Feel-w. The ladies told us that 
path was bad, and travelled by 
none but a tew bigoted people 
who were for having every thing 
after the old way. They put us 
into this road which leads, witha 
slight bend to the left, from the 
back part of their house, and 
which is travelled, as we per- 
ceive, much more than the way 
you came. ‘The descent too into 
the valley of Humiliation, is not 
so great, they said, by this path, 
and is moreover, as we found, 
provided with good steps, so that 
there is no danger of slipping, as 
there is in the old path which has 
often proved so disastrous to pil- 
grims. We have found it safe 
and easy.—And as it has led us 
here to the same place where you 
are, | see no reason why we 
should not preter it. There are 
more ways than one to the celes- 
tial city. 

No-l. Yes; there are a great 
many ways to the celestial city ; 
and if | get there, as | am well 
assured | shall, | do not see what 
difference it will make by what 
path | came. 

Love-s. 1 do not like to go far 
from the straight path, lest I 
should loose my way entirely, 
aud never reach the city. but 
while | keep as near it as we 
have this time, even if your path 
is the right one, it gives me no 
trouble. 

Th. From your loose manner 
of talking about the way, I should 
conclude you had been at the 
new heuse, and received some 
lessons from her that assumes the 
name of Charity. You talk very 
much in her manner. 

Feel-w. We did indeed dis- 
course with her, as well as with 
Piety and Prudence; and were 


well pleased with the instructions 
they gave us. I know not which 
I liked best, Piety or Charity. 

Th. Whatdid you like so well 
in her that was called Piety ? 

Feel-w. Oh, | liked every 
thing. She spoke to my heart. 
She cautioned us against entering 
into any unprofitable discussions ; 
and requested us to talk only of 
those things which would in- 
crease our good feelings. And 
this was just what I wished to do. 
So we had a charming time of it. 

Th. What did you understand 
her to mean by good feelings ? 

Feel-w. Oh, just such feelings 
as | have; happy feelings, joytul 
feelings. I know nothing about 
any other good feelings but such 
as these. 

Th. No inquiry was made, | 
suppose, into the nature of those 
feelings, nor trom what principles 
they proceed, nor to what actions 
they tend, in order to ascertain 
whether they are. genuine or spu- 
rious. 

Feel-w. Genuine or spurious ! 
I do not know what you mean by 
such terms. Good feelings are 
good feelings; and no inquiry 
needs to be made about them. 
The great thing is to have them. 
lf you only experience them, you 
will know well enough that they 
are good. | know they are good 
because they make me happy. 

Zh. 1 should think it of some 
importance to inquire into their 
nature, before I decided. 1 am 
sensible that 1 have had selfish 
affections, and I think I have bad 
some benevolent affections ; and 
1 believe also that I haye had 
many feelings which were merely 
animal, and just such as the brute 
animals have. I do not suppose 
they are all equally good. My 
selfish affections | consider sinful ; 
my benevolent affections holy ; 
and my animal feelings neither 














sinful nor holy, any more in me 
than in the brutes. 

Feel-w. You are too metaphy- 
sical. 1 do not like metaphysics. 
And you would condemn all my 
good feelings, as nothing, or worse 
than nothing. You are against a 
religion which consists in feeling, 
Isee. I do not think we feel any 
too much. I have a poor opinion 
of a cold, unieeling, speculative 
religion. 1 want a religion that I 
can feel; and I rejoice that I 


have such a religion. Glory to 
the King! 
Th. Ido not think we have 


too many right affections; but I 
do think we have too many wrong 
ones. And I fear that we some- 
times place great dependence on 
those feelings which are merely 
animal, and think they are reli- 
gious affections. I think all true 
religion consists in right affec- 
tions ; but if we consider all our 
pleasant feelings as true religion, 


I think we shall be in danger of 


deceiving ourselves, and perhaps 
fatally. We shak, at least, be in 
danger of thinking more highly 
of ourselves than we ought to 
think. 

Feel-w. Ido not wish to hear 
any of your speculations. I wish 
to talk on some more proiitable 
subject. 

Th. 1 think it cannot be un- 
profitable to examine ourselves, 
since we are commanded to do it. 
And I do not see how we can ex- 
amine ourselves to any good pur- 
pose, unless we know how to 
distinguish right affections from 
those which are not. If we call 
evil goad, and good evil, we shall 
be likely to come to a very wrong 
conclusion, after all our self-ex- 
amination. 

Feel-w. If 1 had as little feeling 
as some, I might need to examine 
myself closely in order to find it. 
But I have too much to be able 
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to doubt, or to have any need of 
examining. 

Love-s. 1 perceive that I shall 
not agree with brother ‘Thought- 
ful, in his views. Bat I should 
like, nevertheless, to hear some- 
thing more about them. Pray, 
what do you mean by animal 
feelings ? 

Th. I mean such feelings as 
we have in common witb the 
brute creation. 

Love-s. How do you distinguish 
them from what you call benevo- 
lent and selfish affections ? 

Th. By their being involunta- 
ry. Selfish and benevolent affec- 
tions are voluntary, and are either 
sinful or holy. But animal feel- 
ings are involuntary, and neither 
sinful nor holy. ‘The presence of 
some objects excites in us feelings 
that are pleasant; that of other ob- 
jects feelings that are painful. And 
it is so whether we will or not. 
We cannot help having these 
feelings, unless we turn away our 
attention from the object whose 
presence excites them. Wecan- 
not look upon an object of distress 
without having some feelings of 
sympathy excited. 

Love-s. But are not feelings of 
sympathy towards an object of 
distress something good ? 

Th. ‘They area natural good, 
like a good memory, or a good 
eyesight; but not a moral good, 
like love to God or love to man. 

Love-s. How do you prove 
that they are not a moral good, 
and of the nature of true re- 
ligion ? 

Th. The brute animals have 
no true religion; nor have they 
any sin. But the brute animals 
often exhibit such feelings, in as 
high perfection as men do. I 
have seen my dog manifest such 
feelings in a much higher degree 
than some men do. But | never 
thought my dog had any true re- 
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ligion. Most of the brute ani- 
mals with which we are acquaint- 
ed exhibit strong feelings of sym- 
pathy, when one of their own 
species utters the cry of distress, 
and hasten to his relief. And 
when he is relieved, they show 
that they sympathize also in his 
joy. If these feelings are not of 
the nature of true religion in the 
brutes, | see no reason why they 
should be thought to be so in hu- 
man beings. 

Love-s. But is not a want of 
feeling, spoken of in scripture, as 
a mark of great depravity ? 

Th. Yes. A want of benevo- 
Jent affections, in human beings, 
is an evidence that the contrary 
affections exist in them. Selfish 
affections are sin. A want of an- 
imal feeling may sometimes be an 
evidence of great depravity in 
men, because a long course of 
wickedness deadens and destroys 
the natural capacity for such feel- 
ings. ‘lhe original capacity for 
such feelings depends probably 
on the animal constitution, and is 
different in different persons, as 
their constitutions differ. Another 
great difference is made by the 
course of education and manner 
of life. So that two persons 
equally good or equally bad, may 
manifest very different degrees of 
it. But the same man will be 
likely to manifest more animal 
feeling, after he becomes a good 
man, than he did before, because 
his benevolent affections will lead 
him to take a greater interest in 
the welfare of others, and of 
course to direct his attention more 
to them.—He will now, more fre- 
quently than before, weep with 
them that weep, and rejoice with 
them that rejoice ; because his 
attention is not so much directed 
towards himself and his own in- 
ferests and concerns. 


Love-s. 1 think the inquiry is 
rather too abstruse and metaphy- 
sical to be very profitable. But 
I like one remark you made very 
well. It is that our capacity for 
having these animal feelings may 
differ as our animal constitutions 
differ, and consequently, that, two 
persons equally good, may have 
different degrees of feeling.— 
Here is brother Feel-well, who 
has a great deal more feeling than 
J, but | have not been willing to 
think it was because he had so 
much more religion than I ; 
though I did not before know how 
to account for it. 

No-l. 1 think that remark must 
be right; for | have less feeling 
than either, and yet my faith is 
as strong, if not stronger, than 
theirs. Brother Love-self often 
has some doubts about his final 
acceptance, but I never have any 
doubts. And faith | think, is the 
sum and substance of all true re- 
ligion. 

Feel-w. Brother No-law al- 
ways leaves out works; | am 
for both taith and works. But 
I am for good feelings above 
all. 

Th. Faith and works are both 
necessary and so are good feelings. 
But the subject we are upon, was 
to find out what feelings, are re- 
ally good. I have already stated 
my reasons for considering mere 
animal feelings as neither good 
nor evil, in a moral sense; that 
is, neither boly nor sinful. But 
our benevolent and selfish affec- 
tions are often called feelings too. 
I have already said, that I con- 
sider benevolent affections holy, 
and selfish affections unholy. 
What do you say to that ? 

Love-s. 1 do not believe it. I 
believe that God has made us 
selfish creatures, and that it is 
impossible to be otherwise. 

















Th. 


ness consist ? 


In what, then, does holi- 


Love-s_ in love to God, and 
Jove to man. 

Th. What kind of love? 

Love-s. 1 do not know of but 
one kind of love. 

Th. There are two kinds of 
love, however; selfish and disin- 
terested. | may love God, mere- 
ly for his kindness to me; and I 
may love him for his own excel- 
lent character, without waiting to 
inquire whether he is my friend 
orenemy. I think holiness con- 
sists in disinterested love to God 
and man; or rather in a disinte- 
rested regard ior all beings capa- 
ble ot enjoyment or suffering. 

Love-s. What do you mean by 
disinterested love? I should think 
disinterested love would be no 
love at all. IfI feel no interest 
in another, I have no love for 
him. I should suppose disinte- 
rested love to be the same as in- 
difference. 

Th. No. The word interest- 
ed has two meanings. Disinte- 
rested is opposed to one of these, 
and uninterested to the other. If 
1 say I am interested in the success 
of a particular enterprize, | mean 
that my private interest will be 
promoted by its success ; or, I 
may mean, that although its suc- 
cess has no connexion with my 
private interest, yet I feel a deep 
concern for the welfare of those 
who are engaged init. But if] 
were to make the contrary affir- 
mation, | should say, in opposition 
to the first sense of the word in- 
terested ; that | am entirely disin- 
terested in regard to that enter- 
prize, because its success has no 
connexion with my private inte- 
rest; and in opposition to the 
second sense of the word interest- 
ed, | should say, I am uninterest- 
ed in that enterprize; that is, I 
am indifferent about it. Disinte- 
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rested love to God and man, is re- 
garding the happiness of each 
according to its real worth. 

Love-s. ‘Then it is impossible 
for any man to exercise it; for it 
is impossible for any man to know 
the real value of the happiness of 
God, or of his fellow men, or 
even of himself. And so he nev- 
er can regard each according to 
its real worth. 

Th. Does God himself know 
the value of his own happiness, 
and of that of each creature ? 

Love-s. Certainly. 

Th. Then God can regard 
each according to its real worth. 
And the true nature of holiness is 
to be ascertained by what it is in 
God. Men are no further holy 
than they are conformed to him 
in the temper of their minds. No 
doubt God regards every thing 
according to its real worth; that 
is, he is perfectly disinterested. 
And we ought to be like him in 
this according to our capacity. 

Love-s. 1 am not so sure of 
that. God regards his own glory 
supremely; and why should I 
not regard my own happines su- 
premely ? 

Th. ‘God regards his own 
glory supremely, not because it 
is his own, but because it is glo- 
ry.’ That is, be regards it above 
every thing else, because it is 
more valuable in itself than 
every thing else ; and not because 
he is in the least degree selfish. 
And he requires us to make his 
glory our supreme object too, 
for the same reason that he does. 
It is written, *“* Whether, there- 
fore, ye eat or drink, or whatso- 
ever ye do, do all to the glory of 
God.” 

Love-s. I still think it impossi- 
ble for men to regard every thing 
according to its real worth; be- 
cause they never know the real 
worth of any thing. 
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Th. Perhaps my definition 
would have been better, if 1 bad 
said disinterested love to God and 
man, is regarding the happiness 
of each according to its real 
worth, as far as that is known. 
The addition, however, is only 
necessary in order to guard 
against your objection; for no- 
thing can be an object of love any 
farther than it is known. We do 
know enough, however, of God, 
to know that his happiness is 
worth more than that of aj! crea- 
tures, and ought to be so regard- 
ed. And we know enough ot our 
fellow men, to know thet their 
happiness is as really valuable as 
our own, and ought to be regard- 
ed accordingly. We do know 
enough, therefore, to make the 
giory of God our supreme object, 
and to love our fteilow men as 
ourseives. 

Love-s. If | am to love my 
neighbor as myself; then it ismy 
duty tolove myself; and so, some 
degree of selfishness is right. 

Th. No. Your love to your- 
self ought not to be selfish love. 
If you regard every thing accord- 
Ing to its real worth, as far as that 
is known, you will regard your 
own happiness in its due propor- 
tion. You will not overlook your- 
self, any more than you will 
overlook your neighbor. You 
must love yourselt with a disinte- 
rested love. Selfishness consists 
in regarding our own happiness 
because it is ours, and in regard- 
ing the happiness of others no 
farther than it is conducive to our 
own, and for no other reason. If 
my love to God is selfish, then I 
love him for no other reason than 
because I think he loves me, and 
intends to make me happy; and 
if | did not suppose that he would 
make me happy, my love would 
be turned into hatred. 


Loves. Yes; and so it must 
be. ‘ Can the criminal at the 
bar love the judge who condemns 
him? No; he cannot.” 

Th. He can, if he feels right. 
The judge does right in condemn- 
ing him; and if he feels right, he 
loves righteousness, and loves the 
judge for doing right. But if the 
criminal is justifiable in hating the 
judge for righteously condemning 
him, then Satan is justifiable in 
hating God, who righteously con- 
demns him ; andall who are right- 
eously condemned in the great 
day will be justifiable in hating 
God forever for doing right. 

Love-s. ‘This fine spun theory 
of disinterested benevolence will 
never do for me It may appear 
plausible in theory, but it can 
never be reduced to practice. 
But my greatest objection to it, is, 
that if it is true it cuts me off. 
And | cannot bear to think that 1 
have come so far on pilgrimage, 
and yet have no religion at all. 
No; I cannot hear it: I will not 
believe it. 

Feel-w. 1 know it is not true. 
For, if it is true, 1 am no Chris- 
tian. 

Th. Is it safe to make our ex- 
perience the test of truth? Ought 
we not rather to make the truth 
the test of experience? The 
truth will stand, whether it ac- 
cords with our experience or 
not. But our experience will 
not stand, unless it accords with 
the truth. 

My book says, “* Take heed 
that ye be not deceived.—Let no 
man deceive himself.— The hope 
of the hypocrite shall perish.— 
Examine yourselves whether ye 
be in the faith. He that trust- 
eth in his own heart is a fool.” 
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Review. 


For the Christian Magazine. 


Unrrariantsm Sounp Doctrine.— 
A Sermon preached at Waltham, 
at the Ordination of the Rev. 
Bernard Whitman, Feb. 15, 
1826. By Nathaniel Whitman, 
Minister of Billerica. 

(Concluded from page 320.] 

Our readers, we fear, are tired 

of seeing the “Review of Mr. 

Whitman’s Sermon” upon our 

pages. They cannot, however, 

be more so than we are our- 
selves. The passages, in this 

Sermon, which we at first mark- 

ed as requiring animadversion, 

have led us into a discussion, al- 
together beyond our intended 
limits. Some of these passages 
remain yet to be noticed. We 
are obliged, therefore, to solicit 
the attention of the public to one 
number more of this Review. 
The first passage, which we 
shall now notice, is the assertion 

of Mr. W. that Dr. Watts died a 

Unitarian. Speaking of his 

« Trinitarian brethren who would, 

had they the power, bar against 

Unitarians the sacred desk, the 

table of the Lord, and the celes- 

tial paradise,” he presumes, 

“ that many of them will yet see, 

and feel, and acknowledge that 

there exists between the Trinita- 


rian hypothesis, and the word of | 


God, an irreconcilable opposi- 
tion. In this bright course of im- 
provement, they may guide them- 
selves by the example of the 
great and good Dr. Watts. This 
eminent divine and no less emin- 
ent christian, after having done 
more than perhaps any other 
man to give currency and sup- 
port to the doctrine of the Trin- 
ity, was compelled by his pray- 
erful study of the Bible to relin- 
quish it, and to declare, as with 
VOL. If! 





his dying breath, that he could 
not find in the inspired volume 
this strange doctrine.” 

From what is here said of Dr. 
Watts, Mr. W’s. hearers, if they 
knew nothing of the subject, 
would naturally suppose it to be 
an indisputable fact, that this 
great and good man did, near the 
close of life, actually become an 
Unitarian. But Mr. W. could not 
but know, that while Unitarians 
are continually asserting this asa 
fact, Trinitarians almost with one 
voice, contradict it. We know, 
indeed, that there was a time, 
when Dr. Watts was in doubt and 
perplexity upon the subject of 
the Trinity, and when he seems 
to have altered in some measure 
his mode of defending this doc- 
trine. His “solemn address to 
the great and ever blessed God, 
on review of what he had writ- 
ten in the Trinitarian controver- 
sy,”’ shows, indubitably, that his 
mind was then in an unsettled 
and anxious state in regard to the 
subject. But there is nothing in 
this which proves him a Unitari- 
an. It is no uncommon thing for 
a mind like that of Dr. Watts, al- 
ways upon the stretch after truth. 
to become confused and perplex- 
ed fora time. 

But we shall be told that Dr. 
Lardner has asserted, upon the 
testimony of a Mr. Neal, another 
Unitarian, who was intimate in 
the family of Dr. Watts, “ that 
his last thoughts were completely 
Unitarian.”” But what proof has 
he given of the truth of this as- 
sertion? Why, he says, that Mr. 
Neal told him, that sometimes in 
an evening, when the family were 
alone, he would talk to his friends 
in the family. of his new thoughts 
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concerning the person of Jesus 
Christ, and of their great impor- 
tance, and that if he should be 
able to recommend them to the 
world, it would be the most con- 
siderable thing that he ever per- 
formed.” But what if Dr. Watts 
had at this time some new 
thoughts respecting Christ ? Does 
it necessarily follow that “ they 
were completely Unitarian?” Is 
it certain that a Trinitarian can- 
not acquire some new thoughts 
respecting the person of Christ, 
without becoming “a complete 
Unitarian ?” 

The whole mystery of this af- 
fair may be, we believe, satisfac- 
torily explained. The fact is, 
Dr. Watts did, as he supposed, in 
the latter part of his life acquire 
some new thoughts in regard to 
the person of Christ,—thoughts 
which Unitarians, and even some 


Trinitarians, believed would, if 


followed out in all their conse- 
quences, lead to Unitarianism. 
But all this does not prove 
that he was an Unitarian. It 
is a common thing for individu- 
als to avow sentiments which are 
rea''y inconsistent with others 
which they believe, without per- 
ceiving their inconsistency, or 
ever designing to relinquish their 
former belief. Unitarians often 
avow sentiments which we think 
are totally inconsistent with the 
truth of Christianity, without in- 
tending to take the ground of 
Deists. They do not admit the 
consequences which we draw 
from their sentiments, and conse- 
quently are not chargeable with 
them. Dr. Lardner and Mr. 
Neal, were both Unitarians ; and 
wlien they heard Dr. Watts ad- 
vance sentiments which they con- 
sidered as inconsistent with the 
doctrine of the Trinity, they seem 
to have supposed that he was as 
ready to admit this consequence 


as they. They appear to have 
charged upon him their own in- 
ferences from his sentiments, al- 
though he never avowed them. 
This is a very common practice ; 
but a very unfair and deceptive 
one. Vhoever considers the 
fact, that Professor Stuart has 
repeatedly been reported as a 
Unitarian merely because he has 
expressed a regret that the word 
person has been used in speaking 
of the distinctions in the God- 
head, will at once perceive how 
easily the alteration of Dr. Watt’s 
phraseology on this subject might 
give rise to the report, that he 
had become a Unitarian. That 
Dr. Lardner’s assertion, that ‘ his 
last thoughts were completely 
Unitarian,” is only an inference 
of his own—an inference, which, 
although perhaps honestly drawn 
by Dr. Lardner, Dr. Watts would 
have disowned to his dying day, 
we believe may be made perfect- 
ly evident. At present it is. suffi- 
cient to show, that Mr. Belsham 
allows, that in regard to Socinian- 
wm, sentiments were charged 
upon Dr. Watts which he would 
not have admitted. His words 
are the following : 

“ His sentiments respecting the person of 
Christ, were thought by many to approximate 
very nearly to those of the old Nocinians. 
But it is not certain that Dr. Watts ever re- 
garded himself as a Socinian On the con- 
trary, there can be little doubt that owing to 
early prejudice, he would, to the latest day of 
his life, have started from the imputation with 
horror. How nearly soever his opinions 
might really approach to the Socinian scheme, 
possibly he himself apprehended, that he kept 
at an immoveable distance from it, by, con- 
tending for a mystical personal Union, by 


which a true and proper Deity was communi- 
cated to the human nature.” 


Now if Dr. Watts could be 
thought to be a Socinian, while 
he himself would have started 
from the imputation with horror, 
and really supposed that he kept 
himself at an immoveable dis- 
tance from it, and still contended 
for a personal union, by which a 




















irue and proper Deity was commu- 
nicated to the human nature, we 
believe that he might be thought 
to be a Unitarian of any other 
stamp, “ while he himself would 
have started from the imputation 
with horror.” 

But it is said that Dr. Watts left 
certain manuscripts which were 
supposed to contain his last 
thoughts on the subject of the 
Trinity, which his executors re- 
fused to publish. Mr. Belsham 
says, ** Dr. Watts’ latest opinions 
concerning the Trinity are sup- 
posed to have been contained in 
some papers prepared for the 
press, which were left to the dis- 
cretion of Dr. Jennings and Dr. 
_Doddridge, and which were com- 
mitted to the flames, (very much, 
as the author of this memoir has 
been credibly informed, against 
the judgment and inclination of 
the latter,) probably because it 
was suspected, that they would 
give offence to the zealots of 
Orthodoxy.” 

On this passage we remark, in 
the first place, That most of the 
papers which Dr. Watts designed 
to commit to the care of Dr’s. 
Jennings and Doddridge, he lived 
to publish himself. In a letter 
from Dr. Jennings to Dr. Dod- 
dridge, the former says, *“ I be- 
lieve we shall not have so much 
trouble in publishing the Doctor’s 
manuscripts as | expected, when 
he acquainted me with his design 
of committing them in part to my 
care, which was three or four 
years ago; forsince then, he has 
published most of the manuscripts 
he designed for the press.” The 
works which Dr. Watts published 
within the two last years of his 
life, which were undoubtedly 
from the manuscripts which he 
proposed committing to the dis- 
cretion of the two above named 
gentlemen, and which of course 
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musi be supposed to contain his 
last thoughts on the subject of 
the ‘Trinity, were the two follow- 
ing, “* Useful and important ques- 
tions concerning Jesus the Son of 
God ;” and “ The glory of Christ 
as God-man, &c.” In the pre- 
face to the last of these works, 
Dr. Watts says, *“ Though we 
learn from the scriptures, that 
TRUE AND PROPER DEITY is ascribed 
to THE FATHER, THE SON, AND THE 
HOLY sPiRiT, and they are repre- 
sented often in scripture as dis- 
tinct personal agents ; yet after all 
our inquiries and prayers, we may 
be still much at a loss to describe 
exactly, wherein this distinct per- 
sonality consists, and what is the 
distinct communion of each of 
them in the Divine nature.” 
‘‘ There is not one sentence in all 
these discourses, but what is very 
consistent with a firm belief of 
the divinity of Christ, and a just 
and sincere concern for the most 
eminent and glorious truths of the 
gospel, as they are professed by 
Protestants among us, against the 
Socinian and Arian errors.” Here 
we should think, was enough to 
convince any man, that Dr. Watts, 
whatever inferences others might 
draw from certain passages in his 
writings, did not at this period 
consider himself a Unitarian. 

2. As it respects those manu- 
scripts of Dr. Watts’, which were 
left after bis decease, although 
Mr. Belsham complains that they 
were not published; yet Dr. Lard- 
ner, another Unitarian, who had 
seen some of ihem, decidedly ap- 
proves of their suppression. “ My 
Nephew,” (Mr. Neal,) “ had the 
papers and showed me some of 
them. Dr. Watts had written a 
good deal, but they were not fit 
to be published.” We know that 
Dr. Lardner assigns as a reason 
why these papers were not fit to 
publisb, that * Dr. Watts had 
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never been used to a proper way 
of reasoning on such a subject.” 
But is it credible, that Dr. Lard- 
ner really thought Dr. Watts so 
incapable of writing on this sub- 
ject, as to be afraid to have his 
productions made public, if he 
knew that he explicitly and fully 
avowed Unitarianism? No, this 
is not credible. The world knows 
that Dr. Watts, while he retain- 


ed his faculties, was capable of 


writing intelligibly and reputably 
on any subject; and if he had at 
this time lost his faculties, Unitari- 
ans would gain but little,by prov- 
ing that he then espoused their 
cause. ‘The fact, therefore, that 
some of the Doctor’s manuscripts 
were destroyed after his decease, 
proves nothing in favor of his 
Unitarianism. But 


it so happens that a copy of 


one of these manuscripts, express- 
ly upon the subject of the ‘Trini- 


ty, has been recovered; * of 


which a small number was actu- 
ally printed in 1745 while the 
author was living, but for certain 
reasons soon suppressed.” In this, 
if in any, it may be presumed, 
we have * his last thoughts” 
upon the subject of the Trinity. 
Whetber he renounced this doc- 
trine or not, we leave our readers 
to decide, after having attentively 
perused the tollowing extract 
trom the above mentioned copy 
of his works. 


“The doctrine of the blessed Trinity, or 
of the Father, the Son, and the Holy Ghost, 
with their peculiar characters and offices, is 
a special doctrine of the christian religion.— 
This sacred Three in the Trinity are plainly 
represented in scripture, and have been gen- 
erally represented by christian writers, ‘like 
three persons, or three distinct personal agents, 
as acting different parts, and sustaining diffe- 
rent characters in the affairs of our salvation ; 
and yet it seems abundantly evident also in 
scripture, that they are all three represented 
as having true and proper Deity some way 
belonging to them, and that the names, titles, 
attributes, and operations of God-head, 
are ascribed to the Three in the old testa- 
ment, and in the new.—This is the substance 
of the doctrine itself, as revealed in the Bible, 
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—and the writers on the Trinity have so often 
proved it, that I need not repeat the proofs 
here. Yet there are sufficient guards in the 
New Testament, that the ancient doctrine of 
the eternal Unity of God must have no in- 
road made upon it by christianity.” 


If this is one of the manuscripts 
which Dr. Lardner saw, we think 
the reason why he thought they 
were not fit to publish, sufficient- 
ly plain. Whatever Dr. Watts 
may have advanced in favor of 
the Unity of God, from which Dr. 
Lardner and others have inferred, 
that he was a Unitarian, * there 
can be little doubt,” to use the 
words of Mr. Belsham, that— 
‘he would, to the latest day of 
his lite, have started from the im- 
putation with horror.” 

Under his second general head, 
Mr. W. assigns the reasons why 
Unitarians feel themselves under 
obligation to preach their system. 
The first is givenin the following 
words : 

“We preach this system because in addi- 
tion to its being inculeated in our belief in the 
general instructions and example of Christ, 
it is specially designated in the commission 
which comprises our duty and authority as 
ministers of Christ. This commission is in 
the following words: Go ye and teach all 
nations, baptizin them in the name of the 
Father, and of the Son, and of the Holy 
Ghost, teaching them to observe all things 
whatsoever I have commanded you.” 

In this commission our author 
says, ** The system of Unitarian- 
ism, is especially designated.” 
But what, we ask, does Mr. W. 
see in this commission, which 
teaches so clearly the system of 
Unitarianism ? Does the fact, that 
the Father, Son, and Holy Ghost, 
are here named as distinct per- 
sons, irresistibly prove, agreeably 
to the belief of Unitarians, that 
the Holy Ghost is no person at 
all? Does the fact, that each of 
these persons are here spoken of 
in terms of perfect equality, ab- 
solutely demonstrate the infinite 
disparity between the Father and 
the Son? Does the fact, that 
precisely the same homage is 
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here paid to the Son and Holy 
Ghost, which is paid to the Fa- 
ther, establish, beyond a ques- 


tion, the fundamental article of 


Unitarianism, that the Father only 
is an object of supreme worship ? 
Or, does the fact, that not one 
word is here said of the inferiori- 
ty of the Son to the Father, not 
one word ot the Holy Ghost’s be- 
ing a mere attribute or operation, 
not one word intimating that it is 
not as proper to worship the Son 
as the Father, make all these 
points of Unitarianism as clear as 
the sun? It may seemso to Mr. 
W. But we must be allowed to 
say, that christians in general,have 
always been favored, and we trust 
they always will be favored, with 
organs of vision on this subject, 
different from his. After having 
made such a stride as this, in his 
pursuit after texts to support 
Unitarianism, and to enforce the 
obligation of the Clergy to preach 
it, Mr. W. need not be confined 
to the proof texts commonly used 
by his brethren. Should he be 
again called to prove “ the di- 
vinity of Unitarianism,” he may 
avail himself of all the texts, 
which Trinitarians have hereto- 
fore pressed into their service. If, 
for instance, he would silence for- 
ever the pretence that Christ is 
God, he may quote the following 
passage from John. “ In the be- 
ginning was the Word, and the 
Word was with God, and the 
Word was God.” If he would 
prove to the satisfaction of every 
hearer, that Christ is not an ob- 
ject of religious worship, he may 
repeat the words of the Apostle’s 
vision. ** And every creature 
which is in heaven, and on the 
earth, and such as are in the sea, 
and all that are in them, heard I 
saying, * Blessing, and honor, and 
glory, and power, be unto HIM 
HAT SITTETH ON THE THRONE, and 
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unto the rams forever and ever.” 

Mr. W. has an explanatory re- 
mark upon the passage above 
quoted, which deserves to be no- 
ticed. He says, that “in this 
commission the peculiar doctrines 
of the gospel are designated by the 
author and finisher of the chris- 
tian faith. ‘These doctrines are 
the Supreme Deity of our heavy- 
enly Father, the mediation of his 
Son, and the operations of his 
Spirit... These doctrines, then, 
must be what he means by Unita- 
rianism, in this place, as he has 
just said, “ this system is espe- 
cially designated” in the same 
commission. But is this all that 
is comprised in Unitarianism? It 
assumes then quite a different as- 
pect here from that which it 
wears elsewhere in the Sermon, 
and becomes a perfectly harmless 
thing, and perfectly accordant 
with the belief of every intelli- 
gent Trinitarian. There is no 
Trinitarian, of whom we have 
any knowledge, that does not be- 
lieve “in the Supreme Deity of 
our heavenly Father, in the me- 
diation of his Son, and in the ope- 
rations of his Spirit.” Although 
there is not a word said in the 
passage from which Mr. W. de- 
duces these doctrines respect- 
ing the Supreme Deity of the 
Father, or respecting the me- 
diation of his Son, or respect- 
ing the operations of his Spirit ; 
yet Trinitarians in general, and 
for ought we know universal- 
ly, as fully believe these doctrines 
as Unitarians. And it is worthy of 
special remark, that the former, in 
their writings and preaching, 
make much more of “the media- 
tion of Christ, and the operations 
of God’s Spirit,” than the latter. 
Although the language which 
Mr. W. has here used, does not 
distinguish at all between his be- 
lief and that of Trinitarians ; yet 
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itis but justice to him to say, we 
doubt not he meant something 
more by it, than Trinitarians will 
admit. 

In the first number of this re- 
view, we complained of the inde- 
finiteness of Mr. W’s. language, 
and showed that the terms by 
which he designated ‘Trinitarian- 
ism, were equally descriptive of 
Unitarianism; and the terms by 
which he designated Unitarian- 
ism, equally descriptive of 'Trin- 
itarianism. We have the same 
indefiniteness in this part of the 
discourse. Here Mr. W. evident- 
ly means, by Unitarianism, not 
the single sentiment that the Fa- 
ther only is God, which is all his 
language can imply in the argu- 
nent of his discourse, but that 
system of doctrines, by which Uni- 
tarians actually differ from Trini- 
tarians. 

Another reason which Mr. W. 


gives, why Unitarians feel them- 
selves under obligation to preach 
their system is, “ It is adapted to 
accomplish the benevolent pur- 


poses of a revelation.” ¢ It is,” 
he says, *¢ adapted to promote the 
conviction and conyersion of sin- 
ners.” It may be so. But we 
have never yet heard of the con- 
viction, and conversion of a sin- 
ner by means of Unitarian princi- 
ples. We should not hesitate to 
say, that Unitarianism is adapted 
to prevent the conviction and 
conversion of sinners. 

‘‘ This system is adapted to be- 
come the religion of the whole 
world.”” Indeed! And how far 
has it spread among the heathen ? 
We have heard of Christianity 
among the Aborigines of America, 
the nations of South Africa, the 
barbarians of Europe, the Chi- 
nese, Hindoos and Burmans of 
Asia, the convicts at New Hol- 
land, and the inhabitanls of the 
isles of the sea. A great multi- 
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tude of the heathen, from the 
North and from the South, from 
the East and from the West, have 
received the gospel. But as it is 
‘‘ Unitarianism that is adapted to 
become the religion of the whole 
world,” it must be Unitarianism 
which they have received. No. 
Itso happens that they have em- 
braced ‘['rinitarianism. But Uni- 
tarianism well soon be the religion 
of the whole worid; for even 
now, so early as the Nineteenth 
Century trom the giving of the 
command, ** Go ye into all the 
worid, and preach” Unitarian- 
ism “+ to every creature ;” there 
is in India one Missionary, a Mr. 
Adam, who is a_ Unitarian, 
although he went there a Baptist 
Trinitarian ; and one native con- 
vert, Rammohun Roy, although it 
is said he is still a Deist. From 
the fact that Unitarians have be- 
gun thus early, (the Baptists, 
however, unintentionally begun 
the work,) and made so promising 
a beginning to spread their sys- 
tem among the heathen, it may 
very natarally be inferred, that 
“¢ it is adapted to become the re- 
ligion of the whole world.” 

*¢ This system is adapted to 
that condition of poverty, which 
is the portion of so large a part 
of mankind. To the poor em- 
phatically is the gospel preach- 
ed.”” Did Mr. W. say this because 
he knew, that Unitarians are per- 
petually boasting that the great 
and the rich, are the abettors of 
their cause, and reproaching 
Trinitarianism as the religion of 
the poor, and of persons of little 
influence ? More than once it has 
been objected to the success of 
Trinitarian Missionaries, that 
their converts were principally 
from the lower classes. 

*¢ This system is adapted to in- 
spire its sincere votaries with a 
noble spirit of holy perseve- 
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rence.” While Dr. Priestley was 
contemplating the establishment 
of a Unitarian Society in New 
York, he wrote to Mr. Lindsey, 
and speaking of the subject he 
says, “ The greatest difhiculty 


arises from the indifference of 


liberal-minded men to religion in 
general.” This looks like a noble 
spirit of holy perseverence. But 
not more so, than the foilow- 
ing declaration of Dr. Ware. 
“ Throughout our country a very 
large proportion of those men, 
who, for their talents, and learn- 
ing, and virtues, have the most 
influence in the community, are 
dissatisfied with the Trinitarian 
and Calvinistic form in which they 
have had religion presented to 
them; but are prevented from 
making a public avowal of their 
opinions, by an unwillingness to 
encounter opposition and obloquy, 
and loss of confidence and power 
of being useful.” Surely this is 
holy courage, which will natural- 
ly produce holy perseverence. 

The last reason which Mr. W. 
assigns why Unitarians should 
preach their system is given in 
the following words : 


‘“« Another reason why we preach this sys- 
tem, is the promise of divine aid to give it 
success, with which it stands connected in the 
word of God: In close connexion with the 
ministerial commission of which I have spok- 
en, isthe following promise of Christ. ‘ Lo 
I am with you alway, to the end of the 
world.” 


Here Mr. W. keeps up the as- 
sumption that the gospel which 
Christ directed his ministers to 
preach to every creature, is Uni- 
tarianism, and without appearing 
to hesitate, or to blush, applies to 
those who preach it, the annexed 
promise. If Unitarianism is the 
gospel taught by our Lord, and 
his Apostles, there is doubtless a 
promise that success shall attend 
it. Believing, as we do, that the 
truth which God has revealed, is 
well suited to produce good ef- 


fects, we think it not unreasona- 
ble, that every system should be 
examined by the effects which it 
usually produces. Ii Unitarian- 
ism is truth, and Trinitarianism 
falsehood, the eflects of the for- 
mer will undoubtedly be found, 
upon examination, to be decidedly 
better than those of the latter. 
With this remark in their minds, 
our readers are requested to con- 
sider, for a moment the known 
effects of each of these systeins. 
It is hardly necessary here to 
give notice, that we shall use the 
terms ‘L'rinitarianism and Unitari- 
anism, as Mr. W. appears to do, 
to mean that system of doctrines 
which Unitarians and Trinitarians 
respectively believe; although, 
in order to meet him in his argu- 
ment, we there used them ina 
more restricted sense. 

The effects of these systems 
may be considered in relation to 
the individuals who believe them, 
and in relation to the public to 
whom they are preached. 

1. If Unitarianism is the truth 
which God has revealed for the 
spiritual improvement and salva- 
tion of mankind, it may be ex- 
pected that those who believe it, 
will be decidedly more pious than 
those who reject it. It is the 
truth, and not falsehood, by which 
the hearts of mankind are sancti- 
fied. ‘ Of his own will begat he 
us with the word of truth.” 
‘ Sanctify them thro’ thy truth; 
thy word is truth.” On the sup- 
position, therefore, that Unitari- 
anism is the truth of the gospel, 
and Trinitarianism an opposite 
system of error, there can be no 
doubt that Unitarians will appear 
decidedly more pious than 'Prini- 
tarians. ‘They will show by their 
conversation and conduct, that 
their affections are less attached 
to the world and more truly and 
ardently “ set on things above.” 
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They will not only be more con- 
stant and devout in their closet 
duties, but they will manifest a 
higher degree of satisfaction in 
religious conversation, in the pe- 
rusal of the scriptures, and in 
social prayer. They will have 
more religion in their families, 
will observe the sabbath with 
more delight and with greater 
strictness, will mere generally 
profess Christ before men, and 
will commemorate his death and 
sufferings with deeper humility 
and more fervent gratitude. As 
a general thing, it may be ex- 
pected that they will experience 
a much higher enjoyment in re- 
ligion, and exercise much more 
fervent desires, that their fellow- 
creatures may become partakers 
of its blessedness. They will, 


therefore, be more ready to deny 
themselves, to make exertions, 
and to submit to sacrifices for the 
promotion of religion at home 


and abroad. Now we ask, does 
Unitarianism produce these ef- 
fects? ‘The question we now 
ask, is not whether Unitarians are 
pious or not, or whether individ- 
uals among them are more pious 
than some ‘Trinitarians. It is, 
whether they as a body, appear 
to be decidedly more pious than 
Trinitarians as a body? If their 
system is the gospel, this is to be 
expected. ‘To suppose that Uni- 
tarians embrace the gospel, and 
yet are not generally any more 
ardently pious than Trinitarians, 
who reject it, is to suppose that 
truth is in its effects no better 
than falsehood. To suppose that 
Unitarians embrace the true gos- 
pel, and yet are generally less ar- 
de:.t!y pious than Trinitarians who 
reject it, is tosuppose that false- 
hood produces better effects than 
truth. We ask our readers, then, 
whether it is a fact, that Unitari- 
ans in general do manifest the 
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traits of christian character, 
which have been named, in a 
higher degree than Trinitarians. 
Do their affections appear to be 
less upon the world, and more on 
God, and heaven? Are they the 
persons who take the deepest in- 
terest in religious conversation, 
who search the scriptures with 
the greatest delight, and whose 
spirit of devotion renders the duty 
of secret and social prayer a 
source of peculiar satisfaction? 
Are they more strict in the ob- 
servance of the pious custom of 
reading the scriptures, and pray- 
ing with their families, morning 
and evening? Do they take 
more pains than Trinitarians to 
“train up their children in the 
nurture and admonition of the 
Lord?” Do they regard the sab- 
bath more agreeably to the ap- 
parent design of its appointment ? 
Have a larger proportion of them, 
than of ‘Trinitarians, confessed 
Christ before men, and are they 
more devout and constant in the 
observance of the Holy Supper 
in remembrance of his sufferings 
and death? Do they appear to 
enjoy religion in a higher degree ? 
Have they deeper feeling for 
those who appear to be destitute 
of it, and do they make greater 
exertions and sacrifices that such 
may enjoy this inestimable bles- 
sing’? Are they warmer friends 
to the church of Christ, more de- 
cided opposers to fashionable 
vice and dissipation, and more 
zealous and active promoters of 
religion and morality? With our 
limited knowledge of the world, 
it is too much for us to presume 
to give an answer to these ques- 
tions, with a design of its univer- 
sal application. Wecan only say 
how things appear to us within 
the sphere of our own personal 
observation, what has been the 
opinion of disi*terested witnesses, 











and what have been the conces- 
sions of Unitarians themselves on 
this subject. 

We cannot then hesitate to say, 
that within the sphere of our own 
observation, Unitarians, so far from 
appearing decidedly more pious 
than Trinitarians, appear much 
less so, even admitting that they 
are truly pious. ‘The greater part 
of those who are the most in fa- 
vour of Unitarianism have not 
made a protession of religion of 
any sort. Nor do they give any 
mere evidence of experimental 
piety than the worid in general. 
Comparatively few of them main- 
tain the worshi> of God in their 
families. Instead of that devout 
and humble spirit, which appears 
to us a characteristic of every 
true follower of Jesus, their’s ap- 
pears to be the aspiring and lofty 
spirit of the world. 
governing their conduct by the 
example and precepts of Christ, 
they in general appear to make 
the maxims of this world the su- 
preme law of their lives. A very 
large proportion of them are fond 
of vain amusements, and freely in- 
dulge themselves in them. We 
have frequently heard of their 
card parties and balls, continued 
at an unseasonable hour, and some- 
times sanctioned by the presence 
of their minister ; and we know it 


to be a fact, that amusements of 


this sort are warmly advocated, 
not only by the looser sort among 
them, but by many of their pro- 
fessors and ministers of relizion. 
They are in general opposed to 
religious conferences, to social 
prayer meetings, and to nearly all 
special efforts for promoting a re- 
vival of religion. In almost 
every place within our observa- 


tion, where a genuine revival of 


religion has commenced, it has 
had to encounter the opposition 
of more or less of those who call 


VOL. NY. 





Review of Mr. Whitman’s Sermon. 


Instead of 





377 





themselves Unitarians. We have 
ourselves known Unitarian minis- 
ters, who have laughed at con- 
viction of sin and concern for 
the sou), and ridiculed those ex- 
citements which are termed reli- 
gious revivals. We have known 
a number of Trinitarians who have 
become Unitarians. But in ne in- 
stance, has such a person appear- 
ed to become a more religious or 
moral man. We have known a 
number of Unitarians who have 
become Trinitarians, and in almost 
every instance of such change, 
there has evidently been a very 
great improvement, both in piety 
and morals. Instead of showing 
themselves the warm and decided 
friends of the church of Christ, 
as might be expected they would 
do, were their’s the gospel of 
Christ, they have become, in too 
many instances, the known ene- 
mies of the church. Wherever 
a contest arises in a parish res- 
pecting a minister, we notice that 
Unitarians are almost invariably 
arrayed against the most serious 
and devout part of the church 
and society, and very frequently 
associated in their opposition by 
Universalists, Deists, and Infidels. 
So far as our knowledge extends, 
the most serious part of the com- 
munity—those who by general 
consent sustain the character of 
being the most eminently pious, 
fear tne influence of Unitarianism, 
as that which has already begun 
to make havoc with the church- 
es, and which threatens to lay 
waste the fairest portion of their 
spiritual inheritance. In regard 
to the subject of missions, Unita- 
rians appear to feel but little en- 
gagedness; and from the circum- 
stances in which this little has 
been excited, it appears to us 
more like a jealousy lest Trinita- 
rianism should spread itself too 
extensively, and a wish to rival 
48 
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= exertions of its friends in at- 
tempts to promote what is signifi- 
cantly termed a better cause, ‘than 
a pure flame of religious zeal. 
It is well known that Unitarians 
in general were opposed to fo- 
reign missions, and that no move- 
ment in favor of this important 
cause was discovered among them, 
until the news that Mr. Adam, a 
Baptist Missionary in India, had 
become an Unitarian. This cir- 
cumstance seems to have been 
the first thing that awakened their 
sympathies for the heathen, and 
led them to contemplate measures 
for their spiritual improvement. 
But with all their talents, and 
learning, and wealth, what have 
they done? They have written 
some pamphlets on the subject, 
they have formed a society, made 
a report, and some speeches. But 
we have yet to learn that a single 
individual has gone to aid this ad- 
vocate of the true gospel in his 


arduous attempt to diffuse the light 
of Unitarianism amidst the Pagan- 
ism and Trinitarianism of benight- 


ed India. While we should natu- 


rally suppose that Unitarians, if 
was the true gospel of 


their's 
Christ, would be among the first 
and most eflicient heralds of sal- 
vation to the heathen, with the 
exception already named, we 
look in vain for them beyond the 
bounds Christendom. Upon 
the supposition now made, we 
should naturally look upon Eliot, 
Mayhew, Brainard, Kitcherer, 
Vanderkemp, Swartz,Carey, Mar- 
tyn and Hail, 
other kindred spirits, who have 
hazurded their lives for the name 
of Jesus, 
men, were all Unitarians. But, 
it so happens they were Trinita- 
rians. The system, which they 
embraced, is, if we are to believe 
Mr. W. “ irreconcila! ily oppose d 
to the word of God, and shakes 


with the host of 


and for the saivation of 
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to its centre the whole christian 
fabric.”” But still it rendered 
them more obediert to the Sa- 
viour’s command, “ Go ye into 
all the world and preach the oOS- 
pel to every creature,” than 
even the true gospel has its ad- 
vocates. ‘ Mirabile dictu.” 

But it may be said that we are 
interested witnesses in regard to 
the practical effects of the two 
systems. True, we are. But we 
will now appeal to the testimony 
of those who must be considered 
as impartial, in favor of the fact 
that Trinitarianism has the best 
moral influence upon those who 
embrace it. The following facts, as 
much to the purpose as any within 
our recollection, we quote trom 
the sermon of Dr. Beecher, en- 
titled, “ The Faith once delivered 
to the Saints.” 


“Tn an article on predestination in the 
British Encyclopedia, written, it is said, by 
Robert Forsyth, Esq. a learned civilian, and 
an infidel; after giving an account of the 
Calvinistic and Arminian systems, and the 
preference to the latter, it is said, “* There is 
one remark which we think ourselves in jus- 
tice bound to make, It is this; that. from 
the earliest ages, down to our own days, if 
we consider the character of the ancient Sto- 
ics, the Jewish Essenes, the modern Calvin- 
ists and Jansenists, compared with that of 
thei ‘ir antagonists, the Epicureans, the Sdd- 
ducees, the Arminians and the Jesuiis ; we 
shall find that they have excelled. in no smal! 
degree, in the practice of the most rigid and 
respectable virtues ; and have been the high- 
est honor to their own age, and the best mo- 
dels for imitation to evers succeeding age.” 

‘In a periodical publication of high lite- 
rary character, but of dec ‘ide d and kuown 
pi artiality to infidel opinions.t we find the tol- 
lowing statements. Predestination, or doe- 
trines much inclining towards it. have, on the 
whole, prevailed in the Christian churches ot 
the west, Augustine and 
Aquinas. Who were the first formidable op- 
pouents of these doctrines im the church of 
Rome ? The Jesuits.—the contrivers of court- 
ly casuistry. and the founders of lax morality 
Who, in the same church. inclined to the 
stern theology of Augustine? The Jansen- 
ists,—the teachers and the moc austere 
morals. Whatare we to think of the morality 
of Calvinistic nations, especially the most nu- 
us classes of them: who seem, bevond 
to be zealor sly attached 
and most deeply penetrated 
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with its spirit? Here, if any where, we have 
a practical and decisive test of the moral in- 
fluence of a belief in necessarian opinions. 
In Protestant Switzerland, in Holland, in 
Scotland, among the English Noncontformists, 
and the Protestants of the North of Lreland, 
and in the New-England States, Calvinism 
was long the prevalent faith, and is probably 
still the faith of a considerable majority. 
Their moral education was at least comple- 
ted, and their collective character formed, 
during the prevalence of Caivinistic opinions. 
Yet where are communities to be found of a 
more pure and active virtue ?” 

Our readers need not be told 
that these Calvinists, to the good 
influence of whose opinions we 
have here so honorable a testi- 
mony, were ‘Trinitarians. We 
have only to ask, Can Unitarians 
bring as full and decided testimony 
to the good moral intleence of 
their opinions, from any individual, 
or body of men who disbelieve 
them ? 

But we have concessions from 
Unitarians themselves, which sup- 
port our views of this subject. Al- 
though they seem reluctant to 
admit, that Trinitarian principles 
have made the best men ; yet this 
is evidently implied in the wri- 
tings of a number of them. Dr. 
Priestley says of Calvinists,+«They 
have less apparent conformity to 
the world, and seem to have more 
of a real principle of religion.” 
He allows that a “ great number 
of Unitarians of the present age 
are only men of good sense, and 
without much practical religion,” 
—that their system is embraced 
by some * in consequence of their 
becoming more indifferent to re- 
ligion in general, and to all the 
modes and doctrines of it,’— 
that “* Unitarians are greatly want- 
ing in zeal for religion.’’—that 
* they do not lay so much stress 
upon their principles as other 
christians do upon theirs,’’—that 
*“ they are less concerned to 
inculcate their principles upon 
their children, their servants, and 
their dependants in general,”"— 
that great numbers of them in the 
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church of England “ countenance 
a mode of worship which, accor- 
ding to their own principles, is 
idolatrous and blasphemous,”’— 
and that “ the moral conduct of 
such persons is not what is deem- 
ed strict and exemplary.” 

In the following passages, Dr. 
Priestley not only acknowledges 
the piety of the Calvinists, but 
admits it to be the result of their 
principies. ‘* Whether it be ow- 
ing to my Calvinistical education, 
or my considering the prinéiples of 
Calvinism as generally favorable 
to devotion, or their being some- 
thing akin to the doctrine of neces- 
sity, I cannot but acknowledge, 
that notwithstanding all which I 
have occasionally written against 
their system, and which I am far 
from wishing to retract, | feel my- 
seit disposed to look upon Calvin- 
ists with a kind of respect, and 
could never join in the contempt 
and insult with which | have often 
heard them treated in conversa- 
tion.” Of the same people he 
says further, ‘“* There are many 
whose hearts and lives are in all 
respects truly christian, and whose 
christian tempers are really pro- 
moted by their own views of their 
system.” 

Many concessions of this sort, 
although made with evident re- 
luctance, and followed or prece- 
ded with others, which are totally 
inconsistent with them, are fre- 
quently found in the writings of 
this author, and clearly evince his 
conviction that the piety of Uni- 
tarians could not bear an advan- 
tageous comparison with that of 
Trinitarians. From the following 
passage it may be seen that his 
conviction of this was so strong, 
that he had no way to relieve his 
own mind from the difficulty with 
which it encumbered his system, 
and to satisfy the public respec- 


ting it, oniy by supposing, or he- 
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ping, that facts in this case are 
not as they appear to be. “+ Upon 
the whole, considering the great 
mixture of spiritual pride and bi- 
gotry, in some of the most zeal- 
ous ‘l'rinitarians, | think the mo- 
ral character of Unitarians in ge- 
neral, allowing there is among 
them a greater apparent conform- 
ity to the world than is observable 
in others, approaches more nearly 
to the proper temper of christian- 
ity. It is more cheerful, more 
benevolent, more candid. The 
former have somewhat less, and 
the latter I hope s6mewhat more 
of a real principle of religion, 
than they appear to have.” Now 
we ask, why have we not as much 
reason to believe that Unitarians 
have less, and Trinitarians more 
of a principle of religion than they 
appear to have, as Dr. Priestley 
has to suppose the reverse. ‘ihe 
success of Unitarianism does not 
then appear in any peculiarly 
good effects which it has upon 
the characters of those who em- 
brace it. 

The influence of this system, 
in relation to the public, is next 
to be considered. But we need 
not spend much time upon this 
part of the subject, as it must be 
evident to every reader that if its 
influence upon the individuals who 
receive it is not peculiarly bene- 
ficial, its influence upon the pub- 
lic cannot be. The effect which 
any system of religion has upon 
the community, within the sphere 
of its influence, must be substan- 
tiaily the same with that which 
it has upon those who embrace it. 

If Unitarianism is the true gos- 
pel and Trinitarianism an opposite 
system, it may be expected that 
the former, when clearly preach- 
ed, will make deeper and more 
serious impressions upon hearers 
in general, quicken and animate 
saints to a higher degree in their 
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christian course, turn open and 
bold transgressors more irequent- 
ly from the error of their ways, 
produce more frequent, more ge- 
neral, and more powertul revivals 
of true religion, and gather much 
greater numbers into the church 
of Christ. But what are facts in 
this case? Isit not well known, 
that the preaching of Unitarians 
does not produce so deep and so 
serious impressions upon people 
in general, as that of Trinitarians ? 
is it not an undeniable fact, that 
professors of religion, who sit un- 
der the preaching of Unitarians, 
instead of being more engaged, 
and active in religion than those 
who sit under Unitarian preach- 
ing, are much less so? Can ay 
man of information be found, who 
will hazard the assertion, that the 
openly vicious are more trequent- 
ly reclaimed by the preaching of 
Unitarians, than by that of 'Trini- 
tarians? For our own part, we 
can truly say, that while we have 
known hundreds, cf this descrip- 
tion, who have been effectually 
reformed by the preaching of the 
former, we have never seen or 
heard of one, who was evidently 
made a new man by the preach- 
ing of the latter. 

Mr. W. says, “ It is, I know, 
often, and confidently said, that 
the influences of God’s spirit do 
not accompany Unitarian preach- 
ing, and that pure and undefiled 
religion is to be tound only under 
Triaitarian preaching ;” and he 
thinks “ that those who thus 
speak, must suppose that their 
hearers and readers are unac- 
quainted with the history of past 
ages ;—that they are unacquaint- 
ed with present times, that they 
are incapable of making observa- 
tions on facts before their eyes, 
and that they are incapable of 
understanding the scriptures of 
truth,”” We, however, have never 








heard the above assertion made ; 
and we doubt whether it is “ often 
and confidently said, that “ pure 
and undefiled religion is to be 
found only under ‘Trinitarian 
preaching.”” But waving all dis- 
pute on this subject, we ask Mr. 
W. when, and where he ever 
knew an extensive and powerful 
revival of religion to take place 
and to be carried on under the 
preaching of a man whose reli- 
gious system is the same with that 
which Unitarians in general at- 
tempt to detend, without changing 
the character of the preacher as 
well as that of his hearers? But 
could he do this, it would be little 
to his purpose, unless he could 
show, that Unitarian preaching is 
more frequently instrumental of 
producing such an effect than that 
of Trinitarians. But this he will 
not attempt. He knows, and so does 
every other man of his informa- 
tion know, that what are termed 
revivals of religion, are contined 
principally, if not exclusively, to 
congregations that hear the truths 
which ‘Trinitarians believe. Mr. 
W. asks, * Were the ignorance, 
the vice, and the misery, which 
so remarkably prevailed from te 
fourth century to the Reformation 
the effect of Unitarianism ?” We 
cannot say that they were. But 
we can say, that those wo oppo- 
sed the vices of this period, the 
most strenuously, and who at- 
tempted at the expense of life 
and fortune to prevent the igno- 
rance and misery of it as much as 
possible, were generally, if not 
exclusively, ‘Trinitarians. And 
Mr. W. will not deny that the light 
of the Reformation burst forth 
from Trinitarian influence. Again 
he asks, ** Have those churches 
which now constitute the waste 
places of Zion thus sunken into ru- 
ins, through the influence of Uni- 
farianism ?” ‘To this we reply, 
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It has been, in our apprehension, 
the mistaken poiicy of keeping 
out of view, or half preaching, 
those distinguishing doctrines of 
the gospel which Unitarians dis- 
believe and never preach, that 
has produced * this wide spread 
desolation.”” But, by whatever, or 
whomsoever, these waste places 
have been made, it is Trinitarians 
that are the most actively and 
efficiently engaged in building 
them up. 


Is it not an indubitable fact, ° 


that Unitarian preaching induces 
fewer people to attend public 
worship than that of Trinitarian? 
Notwithstanding the boasted lib- 
erality of the terms on which 
members may be admitted into 
Unitarian churches, is it not a 
fact, that these are generally 
smaller, in proportion to the num- 
ber of their congregations, than 
Trinitarian churches ? We do not 
know, with certainty, what are 
facts in this case, but we here 
ask, whether the number of pro- 
fessors of religion in the Unitari- 
an churches in Boston, is not now 
considerably smaller, in propor- 
tion to the number belonging to 
the societies connected with them, 
than they were before they be- 
came Unitarian? From a letter 
of the Rey. Mr. Cooper, one of 
the Pastors of the church in Brat- 
tie-street, to his friend in Scot- 
land, it appears that in the revi- 
val of 1740-41, about six hun- 
dred persons came to him, in deep 
concern about their souls, within 
the space of three months. Rev. 
Mr. Webb, then one of the Pas- 
tors of the New North Church, 
informed the Rev. Mr. Prince, 
that above a thousand came to 
him in a similar condition, in the 
same space of time. During this 
revival, about one hundred and 
sixty were added to the New 
North Church. and one hundred 
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and two in the course of one 
year. Now how many anxious 
inguirers have been known to go 
to the Pastors of these churches, 
since they have been Unitarian, 
or how many have been added to 
them at any one time, we know 
not. We would ask, however, 
whether Unitarianism has _pro- 
duced any such fruits as those 
above described ? 

If Mr. W. and other Unitarians, 
mean by the success of which 
they speak, the spread of their 
sentiments, we can understand 
them. We know that there has 
been a great increase of Unitari- 
anism in this country, within the 
last thirty years. But what good 
this Unitarianism has done, we 
know not, unless it be a good 
thing to keep sinners quiet in 
their sins, to paralyze the efforts 
of saints, to diminish and divide 


our churches, to keep the hea- 


then in ignorance of the word of 


God, and to remove from man- 
kind the salutary restraints which 
the pure doctrines of the gospel 
are calculated to impose. ‘These 
effects Unitarianism has, and 
doubtless will, produce. We are 
astonished, that such men as Mr. 
W. and others engaged with bim 
in opposing 'Trinitarianism, do not 
see, from the effects which their 
doctrines do and always have 


produced, a demonstration of 


their falsehood. How they can 
see vital godliness dying away be- 
fore their influence, the wicked 
triumphing on every side at their 
success, while the most devout 
and heavenly minded behold it 
only with emotions of grief ; and 
see no evidence that their cause 
is not of God, is more than we can 
understand. If there is evidence 


that God blesses any system of 


religion, there is evidence that he 
blesses the Trinitarian system. 


If there is any system which has 
produced effects such as followed 
the preaching of the Apostles and 
primitive christians, it is this. If 
the world are indebted to any 
system, for that moral influence, 
which has imposed a salutary re- 
straint upon the base passions of 
men; which has led to the es- 
tablishment and given efficacy to 
just and equal laws; which has 
prompted to enterprises of the 
greatest benevolence, and led to 
results in which the whole hu- 
man family have reason to re- 
joice ; it is that which Trinitari- 
ans believe and Unitarians reject. 
If there is a system, which has 
given solace and comfort under 
the severest trials of life, render- 
ed the hour of death peacetul 
and triumphant, and opened be- 
fore the departing saint the most 
glorious prospects in eternity, it 
is this. What then, we ask, do 
Unitarians hope to gain by their 
efforts to promote an opposite ? 
If the moral tendency of this has 
been good, will the moral ten- 
dency of an opposite be better ? 
No. Opposite causes will pro- 
duce opposite eflects. The suc- 
cess of Unitarians is what both 
they and the world have reason 
to deprecate. Should it prevail, 
so as to feel no restraining influ- 
ence from an opposite system, 
every species of dissipation and 
vice will follow its train, and— 
darkness—* gross darkness, will 
cover the people.” 


—p>—. 


For the Christian Magazine. 
UNITARIANS VERSUS THE NEW TES- 
TAMENT. 

Unitarians. ‘Those persons de- 
ceive themselves, who, in the ap- 
prehension of death, lay hold on 
the merits of Christ, and expect toe 
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enter heaven in consequence.” 
(ChristianKegister, Nov. 4, 1826.) 

Peter. Neither is there sal- 
vation in any other: For there is 
none other name under heaven given 
among men, whereby we must be 
saved,”"—*+ Through the grace of 
the Lord Jesus Christ, we shall be 
saved.” 

Paul. “ Being justified freely 
by his grace, through the redemp- 
tion that is in Christ Jesus." —*+ We 
shall be saved from wrath, through 
him.” 

Unitarians. ‘+ Ministers do in- 
jury to the cause of practical re- 
ligion, by using language which 
implies that faith in the atoning 
blood of Jesus is competent to in- 
troduce man into the regions of 
heavenly bliss.” (Christian Re- 
gister, Nov. 4, 1826.) 

Jesus Christ. ++ As Moses lifted 
up the serpent in the wilderness, 
even so must the Son of man be 
lifted up (or crucified) that who- 
soever believeth in him should not 
perish, but have eternal life.” 

Paul. Being justified by faith, 
we have peace with God, through 
our Lord Jesus Christ." —“ Being 
justified by his blood, we shall be 
saved from wrath to come.””—* In 
whom we have redemption through 
his blood, the torgiveness of sins.” 

John. “ The blood of Jesus 
Christ, his Son, cleanseth us from 
all sin.”°—* Unto him that loved 
us, and washed us from our sins in 
his own blood.” 

The host of Heaven. % They 
sung a new song, saying, Thou 
art worthy to take the book, and 
to open the seals thereof; for 
thou wast slain, and hast redeemed 


us to God by thy blood.” 


ANFCDOTE OF REV. W. B. CADOGAN. 
A musicaL amateur of eminence, 
who had often observed Mr. Cad- 


Anecdote of Rev. W. B. Cadogan.— Thomas Hopoo. 


ogan’s attention to his performan- 
ces, said to him one day, “ Come, 
1 am determined to make you 
feel the force of music; pay par- 
ticular attention to this piece.” 
It was played. Well, what do 
you say now?” “« Why just what 
I said before.” “ What! can you 
hear this and not be charmed ? 
Well, Lam quite surprised at your 
insensibility! Where were your 
ears?” “« Bear with me my 
Lord,” replied Mr. C. “since I 
too have had my surprise. I 
have often from the pulpit, set 
betore you the most striking and 
affecting truths: | have sounded 
notes that have raised the dead: 
1 have said, surely he will feel 
now; but you never seemed 
charmed with my music, though 
infinitely more imteresting than 
yours. I too have been ready to 
say with astonishment—Where 
are your ears?” 


THOMAS HOPOO. 


Tue following anecdote is related 
of Thomas Hopoo, the friend and 
companion of Obookiah, who is 
now faithfully and successfully 
laboring, in connexion with Amer- 
ican Missionaries, for the salva- 
tion of his countrymen. When 
at the Foreign Mission School, 
pursuing his studies, a Christian 
friend, who was on a visit in the 
neighborhood, expressed a wish 
to see Thomas, and to converse 
with him on religious subjects. 
Thomas was sent for, and the 
gentleman was much gratified 
with his ready and judicious re- 
plies to many questions which 
were proposed to him, on the 
Scriptures. At length his friend, 
to test his understanding still fur- 
ther, proposed the following 
qrestion, which perhaps may, not 
improperly, be considered the 
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Gordian knot in Divinity,—** How 
could our first parents, who were 
pertectly holy, yield to the temp- 
tation of Satan, and disobey the 


Ordpinations and Xns 


Ordained, at Gerardstown, Va. 
by the Presbytery of Wiuchester, 
Mr. James Brown, to the pastoral 
office in that place. Sermon by 
Rev. J. Matthews. 

In New-York city, by the Pres- 
bytery of New-York, Mr. Exsen- 
eEzER H. Snowpen, as an Evange- 
list. Sermon by Rev. J. D. Wick- 
ham, of New Rochelle. 

In the West Presbyterian Chh. 
in Cedar st. New York, Messrs. 
Wm. McJimsey and Erskine Ma- 
son, as Evangelists. Sermon by 
Rev. Walter Monteith. 

At Somerville, N. J. as an E- 
vangelist, Rev Bensamin B. West- 
FALL. Sermon by Rev. Mr. Har- 
denburgh. 

At Milledgeville, Geo. by the 
Hopewell Presbytery, Mr. Joseru 
STiLes, as an Evangelist. 

At Lewiston, by the Presbyte- 
ry of Huntingdon, Md. Mr. Garry 
Bisuop, as an Evangelist. 

In Salem, Con. (Chesterfield 
Society,) Rev. NatHaniet Miner, 
by the Consociation of New-Lon- 
don County. Sermon by Rev 
Mr. Cone, of Colchester. 

Oct. 6,—Rev. EpHraim RanDALe 
was installed over the Congrega- 
iional Church and Society in 
Saugus, Mass. Sermon by Kev. 
Mr. Huntoon, of Canton. 

Oct. 7,—In Jefferson county, 
Ind. as Pastor of the Jefferson 
Church, Rev. Samuet Grace. Ser- 
mon by Rey. John M. Dickey. 


Ordinations and Installations. 


command of God?’ After a short 
pause,—*+ Ah,” said Thomas, * | 
believe we have got beyond the 
Bible, now.”— Conn. Obs. 


tallations. 


Oct. 25,—Mr. Freeman P. How- 
LAND was ordained over the Con- 
gregational Church and Society 
in Hanson, Ms. Sermon by Rev. 
Mr. Holmes, of New-edford. 

Oct. 25,—Rev. Forrest Jer- 
FERDS was ordained to the pasto- 
ral charge of the Congregational 
Church in Epping, N. H. Ser- 
mon by Rev. Mr. Greenleaf, of 
Wells. 

October 25,—Rev. Josern Ives 
Foore was installed as Pastor over 
the First Church and Society in 
Brookfield, Ms. Sermon by Rev. 
Dr. Humphrey, President of Am- 
herst College 

Nov. 1,—Rev. Naruanier Bar- 
KER was ordained over the Con- 
gregational Church in Mendon, 
South Parish. Sermon by Rey. 
Benjamin Wood, of Upton. 

Nov. 1,—Rev. Tuomas M. Situ 
was installed, as Pastor of the 
Congregational Church at Fall 
River, Troy, Ms. Sermon by 
Rev. Dr. Woods, of the Theolo- 
gical Seminary, Andover. 

November 8,— Rev. Hanne G. 
Nort was ordained over the First 
Church in Dunstable, N. H. Ser- 
mon by Rev. Samuel Green, of 
Boston. 

Nov. 8,—Rev. Grorce Riptey 
was ordained as Pastor of the U- 
nitarian Congregational Church 
and Society in Purchase-street, 
Boston. Sermon by the Rev. Pres- 
ident Kirkland. 


————— 


4a eS orrespo 
Correction. —In our last number. 
future cisobedrence, 


ndenis—We regret that ‘W.’ 
page 342, 


for insertion this month. 
‘future obedience,’ reas 


was received too late 
first col. line 28, for 














Worcester’s Watts, entire. 


CROCKER & BREWSTER, No. 50, Cornhill, Boston, and JOHN 
P. HAVEN, 182, Broadway, New-York, have just published, in ad- 
dition to their former sizes of this work, a new stereotype edition, on 
. large type, suitable for the pulpit, and for aged people ; making in 
all three different sizes; a supply of which will be constantly kept 
on sale by them, and by booksellers generally throughout the United 
States, at the following prices :— 


Large size, $1 50 single, $12 per dozen. 
Common size, $1 single, $8 per dozen. 
Pocket size, $1 single, $8 per dozen. 


These editions contain all Dr. Watts’ Psalms and Hymns entire, 
and 236 Select Hymns from other Authors, with copious Indexes of 
Subjects and Scriptures.. They have been severally revised and 
corrected by the Rev. Dr. Jenxs, of Boston, and the largest size im- 
proved, by containing, in addition to the usual Tables of First Lines 
of Psalms and Hymns, a new Table of the First Line of every Verse, 
especially prepared fer this work, and which will be found very 
useful in referring to the Psalms or Hymns. As an Index of this 
kind has never before been published in this country, the attention 
of clergymen, and all others interested in Psalmody, is particularly 


requested to its peculiar advantages. 
Dr. Worcester’s Music. 


This work contains a suitable variety of the best and most approv- 
ed TUNES and ANTHEMS now in ure, selected with the assistance 
of musicians well qualified to judge, with great care and deliberation. 
The Rudiments of Music are prefixed, making it in every respect 
complete as a first book in Singing Schools. Price $4 a dozen, 50 


cents single. 


Jowett’s Christian Researches. 


Christian Researches in Syria and the Holy Land, in 1823 and 1824, 
in furtherance of the objects of the Church Missionary Society. By 
Rev. William Jowett, M. A.; one of the Representatives of the So- 
ciety, and late Fellow of St. John’s College, Cambridge. 

“‘ This work is one of the most entertaining, and we may add, instructive, 
which has ever fallen in our way. It is adelineation of the most interesting por- 
tion of our world, viewing its past history and associations, by a hand that never 
disappoints the reader’s highest expectations. Not the least valuable part in 
our estimation, are the reflections and Scripture illustrations interwoven with 
the thread of the narration.”"—Ree. & Tel. 


Scott’s Family Bible, 


in 6 vols, royal octavo, Stereotype Edition, is published and for sale as 
above, and by Booksellers generally throughout the Union. Bound 
in Boards, at £21; Sheep, $24; Calf or Russia, $30. Liberal dis- 
count allowed to those who purchase three or more sets. 








